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Al-hamdu lillàh. Indeed, all praise is due to Allah. We praise Him 
and seek His help and forgiveness. We seek refuge with Allah from 
our souls' evil and our wrongdoings. He whom Allah guides, no one 
can misguide; and he whom He misguides, no one can guide. 


2 - 
422 5302 22325322» 3-9 1 


A5 me issu exi Aa, AY n2 dn BIG Y Sl oes, 


I bear witness that there is no (true) god except Allah — alone 
without a partner, and I bear witness that Muhammad ($) is His ‘abd 
(servant) and messenger. 
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E Y ales JÉ OS, 2A es Loss 


«O you who believe! Revere Allah the right 
reverence, and do not die except as Muslims.» ! 
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«O people! Revere your Lord who has created you 
from a single soul, created from it its mate, and 
dispersed from both of them many men and women. 


1 Al ‘Imran 3:102. 
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Revere Allah through whom you demand things 
from one another, and (cherish the ties of) the 
wombs. Indeed, Allah is ever-Watchful over you.» ' 
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«O you who believe! Revere Allah and say fair 
words. He will then rectify your deeds and forgive 
your sins. He who obeys Allah and His Messenger 
has certainly achieved a great victory.» ^ ? 
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Indeed, the best speech is Allah's (8&) Book and the best guidance 
is Muhammad's (8) guidance. The worst affairs (of religion) are those 
innovated (by people), for every such innovation is an act of 
misguidance leading to the Fire. * 


Our Mission: Purification and Cultivation 


Correct Islamic beliefs and actions must derive from Allah's Book and 
His Messenger’s ($) Sunnah, and should be guided by the knowledge 





1 An-Nisd’ 4:1. 

2  ALAhzáb 33:70-71. 

3 The above paragraphs, including the Quranic portions, are known as “Khutbat ul- 
Hàjah (the Sermon of Need)". The Prophet (&&) often started his speeches with this 
sermon, as was recorded by Muslim (868), Abū Dawid, and others, from Ibn 
Mas'üd, Ibn “Abbas. and other companions (Be). 

4 The Prophet ($) also said this paragraph when starting a speech, as was recorded 
by Muslim (867), an-Nasa', and others, from Jabir Bin ‘Abdillah (ta). 
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and understanding of the sahabah (3). This is the clear path of 
guidance that Allah (38) has drawn for people, and that leads to their 
immediate and ultimate success and happiness. 

Sadly, most Muslims have departed, to varying degrees, from this 
magnificent path. Thus, any serious work for reviving Islam among the 
Muslims must involve two fundamental components: 


(D Purification: the process of clearing this path from obstacles and 
obscurities, and guiding people to it. 


Q Cultivation: the steady and persistent process of teaching people 
how to live upon this path and abide by its dictates. 


These two components were central to the Prophet's ($$) mission, 
as Allah (8&) indicates: 


“17 0 ie me - 640 i P qe PP as 
aa eade lg a 955 GoM aaa; gill a 
LI la ^ o ə ə 7 z á ? 
on 2 240^ ^ vr? deed ie ARIS ae Be o ote 
SS oa LS Sls ESO CASI eeu, ee S p 
E e ut » 
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«It is He who has sent among the unlettered a 
Messenger from themselves reciting to them His ayat, 
purifying them, and teaching them the Book and 
Wisdom — although they were previously in clear 
deviation.» ' 


From this, we realize the urgency of providing the English-speaking 


public with serious writings that refine the understanding of Islàm and 
present it in a pure and simple form that incorporates two aspects: 


(D Purified Islàmic teachings 
Q Practical guidelines for implementing them. 


Indeed, this is the mission that we adopt, and this book is a humble 
step in that direction. 


| Al-Jumu‘ah 62:2. 
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1. Purification 


Purification (or tasfiyah) is required in regard to our sources of Islamic 
knowledge, our beliefs, and our practices. 


A. PuRIFYING OuR SOURCES OF KNOWLEDGE 


Narrations that are falsely attributed to the Prophet ($$) or his 
companions (3&) may not be used as sources of knowledge or bases for 
religious action. In fact, these narrations are among the main causes of 
deviation from true Islàm. Therefore, purifying our knowledge from the 
weak and fabricated narrations is an essential task that must be fully 
incorporated into our learning and teaching efforts. The Prophet (&&) 
said in praise of those who strive to purify the Islàmic knowledge: 


i dum Wie c an T " 
ae gh Apne HS YS os edad lib joa» 
^ ^ i, ^ ° z of 4 - z 
i obedi Lt ae Jeti, Eula Cio e 


<This knowledge will be carried by the trustworthy 
individuals from every generation — they will expel 
from it alterations of the extremists, falsehoods of 
the liars, and misinterpretations of the ignorant» ! 


B. PURIFYING OUR BELIEFS 


The beliefs of many Muslims have been tainted with misconceptions 
arising from philosophical arguments, cultural dictates, and un-Islamic 
notions. Therefore, the necessary purification process demands 
purifying our faith so that it is based only on authentic texts from the 
Qur'an and Sunnah and clean from any form of shirk. Such was the 
belief of the sahábah that Allah (8&) praised, saying: 


VrV 5I (ISl a5 a LaL U dus Ll a) 
| Recorded by al-Bayhaqi, Ibn ‘Adiyy, and others from Abū Hurayrah, Ibn Mas'üd, 


and other companions (Bp). It is verified to be hasan by al-Albàni (Hidāyat ur- 
Ruwah no. 239). 
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«So if they believe as you (O Muhammad and your 
companions) believe, they are truly guided.» ' 


C. PURIFYING OUR ACTIONS 


Many Muslims mix their religious practices and acts of worship with 
innovations (bid'ahs) that are not authorized by Allah (8&) or His 
Messenger ($$). Therefore, a great effort is needed to purify the 
Muslims' acts of worship so as to conform with authentic texts from 
the Quran and Sunnah, comply with the understanding and practice of 
the sahabah, and reject bid'ahs. This is the only acceptable path of 
guidance, as Allah (8&) says: 


Jae GB iio a ea Ui op YT ee 
WO LC ras c, ge aal, I aly eaa 


«He who, after guidance became clear to him, 
chooses to oppose the Messenger and follows a path 
other than that of the believers ?, We will give him 
the consequence he chose and admit him into hell — 
the most awful of destinations.» ? 


2. Cultivation 


Cultivation (or tarbiyah) is to establish our beliefs and actions upon the 
purified knowledge, and then continue to grow with this knowledge. 
Cultivation goes hand-in-hand with purification. 


A. BECOMING TRUE FOLLOWERS OF THE SALAF 


The above discussion about purifying our beliefs and actions must 
extend to cultivating ourselves and our communities upon the purified 
teachings, striving to be true followers of our great salaf, the 


| Al-Baqarah 2:137. 
2 The description "believers" here applies primarily to the sahübah (Bp). 
3.) An-Nis@ 4:115. 
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sahabah (d). Allah (8&) says in praise of both the sahabah and their 
true followers: 


5 322 
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«The first to embrace Islam among the Muhdjirun 
and the Ansar, and also those who follow them in the 
best way — Allàh is pleased with them and they with 
Him. He has prepared for them gardens beneath 
which rivers flow, and in which they will abide 
eternally. This is the supreme success.» ' 


The sahàbah were the righteous people whom Allah (3&) chose for 
the company of His Messenger (&&). They abandoned the false religion 
of their forefathers, associated closely with the Prophet (&&), learnt 
directly from him, helped him establish the first and best Islamic 
community, and transmitted his teachings, entirely and perfectly, to 
other people. 

When the Muslims make the sa/iabah their true role models, they 
will then become inclined toward seeking the truth objectively, and 
their minds will become free from stubborn and ignorant loyalty to 
mathhabs (sects), parties, or factions. 


B. CALLING TO THE PURE RELIGION 


A vital part of the cultivation process is to invite all people, Muslims 
and non-Muslims, to the pure and unadulterated religion of Islam. This 
should be done through : (a) becoming exemplary models for our 
message by adorning ourselves with good manners and righteous 
actions, and (b) presenting our great message with the wisdom, 
benevolence, and kindness that are worthy of it. Allah (@€) says: 


daroia aA o ER UL. ua WEE DE 
Dez iun os ^os Ai Jic sk do dA dal «Sc. M -S S) 


1 Ar-Tawbah 9:100. 
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«Let there arise from you (Muslims) a nation that 
invites to good, enjoins right, and forbids wrong, for 
those are the successful.» ' 


Undertaking this obligation of calling to Allah (€) is every 
Muslim's duty, according to his (or her) best ability — individually 
and collectively. Allah (3%) commands: 


Y LII € 243) 15 Syl le 1565 YG SHUT ^J e LOGS 


«Help one another in righteousness and piety; and 
do not help one another in sinning and 
transgression.» ? 


This is the only way to attain Allah's acceptance and achieve 
happiness and success. Allah (8&) says: 


"d J a oo’ oe She TELA 22M 
lle, LIAE oí JT YI O LÀ uad Say IO Za) 


YN pall CO all [olds Godly fot cam Lf 


«By time, a human being is surely in loss, except for 
those who believe, do righteous deeds, mutually 
enjoin the truth, and mutually enjoin 
perseverance.» ? 


And this is the way to establish among the believers a true and 
honest compassion that emanates from a strong unifying cause. 
Allah (3%) says: 


VY obec JÍ (1,555 5 Geass wi foe 1 LAS) 
«And hold fast, all together, by the rope of Allah, 
| Al ‘Imran 3:104. 


2 Al-M@idah 5:2. 
3  Al-Asr 103:1-3. 
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and be not divided among yourselves.» ' 


C. PRESENTING THE ISLAMIC SOLUTION 


Inviting to the Truth includes providing realistic Islamic solutions to 
contemporary problems. There is no doubt that Allah’s guidance is the 
only comprehensive way for resolving people’s problems at the 
individual and communal levels. Allah ($) says: 


£^ SSLIC aA T as vs auf Jo Cs GS SST ob) 


«Arbitrate among them (O Muhammad) according 
to what Allah has revealed, and do not follow their 
errant views.» ? 


Indeed, we seek Allah's guidance and help, and we implore 
Him (3%) to enable us to purify and cultivate ourselves and our 
communities in the way that is most pleasing to Him — amin. 


1 Al ‘Imran 3:103. 
2  Al-M@idah 5:49. 
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The Author 
His NAME AND BIRTH 


The author of this book is Abū 'Abdillah, Shams-ud-Din Muhammad, 
son of Abū Bakr, son of Ayyüb, son of Sa'd, son of Hurayz, of 
Damascus. He is best known as Ibnu Qayyim-il-Jawziyyah (in brief: 
Ibn-ul-Qayyim — Son of the Custodian), named so because al- 
Jawziyyah school in Damascus was under the custody of his father. His 
family was known as a family of honor and knowledge. 

He was born on 7 Safar 691 H (1292 CE), in the village of Zur’, 
to the south-east of Damascus. 


HiS TEACHERS 
Ibn-ul-Qayyim moved to Damascus and learned the Islamic knowledge 


under a number of prominent scholars. In addition to his father, his 
teachers included: 


* Ash-Shihàb an-Nabulsi * Ismail Bin Maktüm 

e Judge Taqiyy-ud-Din Bin Sulayman — * Fatimah Bint Jawhar 

* Abü Bakr Bin 'Abd-ud-Dà'im e Safiyy-ud-Din al-Hindt 
* Ismail Bin Muhammad al-Harrant e “Īsā al-Mut'im 


His most notable teacher, however, was Ahmad Bin 'Abd-ul-Halim Ibn 
Taymiyyah. Ibn-ul-Qayyim valued him greatly, and he spent many of 
his youthful years in his company — from 712 H (1312 CE) until Ibn 
Taymiyyah's death in 728 H (1328 CE). He loved Ibn Taymiyyah 
dearly, comprehended his teachings, and worked on clarifying and 
spreading his knowledge and writings after his death. 


xix 
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His TEACHINGS AND METHODOLOGY 


Ibn-ul-Qayyim faithfully followed the footsteps of his teacher, Ibn 
Taymiyyah, in reviving Islam by: 


Profoundly studying the Book of Allah (8&) and the Sunnah of His 
Messenger's (&&). 


Spreading and implementing the teachings of the Quran and 
Sunnah according to the guidance of the sahàbah and their true 
followers. 


Rejecting all that conflict with the Quran and Sunnah. 


Cleansing the Sunnah from innovations that were introduced into 
it during centuries of decline and ignorance. 


Warning the Muslims against all corruption that infiltrated into 
Islam through Sifr fraud, Greek philosophy, and Indian 
renunciation. 


His WRITINGS 


Ibn-ul-Qayyim wrote more than sixty treatises in various subjects of 
Islam. The following is a selection of his titles: 


Al-Fawá id (Beneficial Selections) 
Ar-Rüh (The Soul) 


As-Sawá'iq-ul-Mursalah — 'ala-l-Jahmiyyati | wal-Mu'attilah 
(Lightning Bolts Directed Toward Those Who Adulterate or Deny 
Allah’s Attributes) 


At-Turuq-ul-Hukmiyyah | fis-Siyasat-ish-Shariyyah (Methods of 
Ruling in Islamic Politics) 


Badà' i -ul-Fawd'id (The Finest Beneficial Selections) 


Hàdi-l-Arwahi-ilà Bilàd-il-Afráh (Inciting the Souls Toward the 
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Land of Happiness) 


* Hiddyat-ul-Hayara fi Ajwibat-il-Yahüdi wan-Nasārā (Guiding the 
Confused in Responding to the Jews and Christians) 

© Ighdthat-ul-Lahfani min Maká'id-ish-Shaytün (Rescuing the 
Troubled Who Are in the Traps of Satan) 

e [jtimá -ul-Juyüsh-il-Islámiyyati 'alà Ghazw-il-Mu‘at tilati wal- 
Jahmiyyah (Gathering the Islamic Armies to Attack Those Who 
Deny or Adulterate Allah’s Attributes) 


e flàm  ul-Muwaqqíina ‘an Rabb-il-Alamin (Informing the 
Legislators about the Lord of the Nations) 


* Madarij-us-Salikin ft Manazili Iyyaka Na'budu wa-lyyaka Nasta‘in 
(Roads for Those Who Seek to Worship Allah and Rely on Him) 


e Muftahu Dür-is-Sa ádah (Key to the Land of Happiness) 
e Rawdat-ul-Muhibbin (Garden of the Lovers) 


© Shifa -ul-Alili ft Masa il-il-Qada'i wal-Qadari wal-Hikmati wat- 
Ta‘lil (Curing the Feeble in Issues of Decree, Measure, Wisdom, 
and Causality) 

© Tariq-ul-Hijratayni wa Bab-us-Sa‘adatayn (Road to the Two Types 
of Migration, and Door to the Two Types of Happiness) 


e 'Uddat-us-Sábirin wa-Thakhirat-ush-Shákirin (Preparations of the 
Steadfast, and Ammunition for the Grateful) 

e Züd-ul-Ma'àd ft Hadyi Khayr-il-Ibdd (Provision for the Hereafter 
in the Guidance of the Best of Servants) 


His STUDENTS 


Ibn-ul-Qayyim had numerous students. Some of the more reputable 
among them are the following: 


e Al-Hafiz Abul-Faraj ‘Abd-ur-Rahman Bin Ahmad Bin Rajab (died 
in 795 H). He accompanied Ibn-ul-Qayyim until the latter’s death 
in 75] H. 
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* Al-Hafiz Ismail Bin ‘Umar Bin Kathir (died in 774 H). 
* Al-Hafiz Muhammad Bin 'Abd-il-Hadi (died in 744 H). 
* His two sons: Ibrahim and Sharaf-ud-Din ‘Abdullah. 


e Shams-ud-Din, Abū 'Abdillah, Muhammad Bin 'Abd-il-Qàdir an- 
Nàbulsi (died in 797 H). 


HiS DEATH 


Ibn-ul-Qayyim died on the evening of Thursday, 23 Rajab 751 H 
(1350 CE). People prayed over him (the janāzah prayer) on the 
following day in the Great Masjid of Damascus. He was buried in al- 
Bàb us-Saghir Cemetery. 

He was highly praised by succeeding ‘ulam, such as al-Hafiz Ibn 
Rajab. al-Hafiz-uth-Thahabt, Ibn Nasir-id-Dimashqi, Judge Burhàn-ud- 
Din az-Zuri, al-Hafiz Ibn Hajar, and Muhammad ash-Shawkani. 


This Book 
GENERAL BACKGROUND 


This book is instrumental in explaining the true Methodology of 
adherence to Allah’s (88) Book, His Messenger's (&&) Sunnah, and the 
Guidance of the sahdbah (d). 

True to his distinguished and insightful approach in delving into the 
Islamic texts, Ibn-ul-Qayyim starts off by explaining the qualities of 
righteousness and piety required from every individual, both in practice 
and in da‘wah. He then describes the true meaning of hijrah (i.e., 
migration) to Allah (38) and His Messenger (&$), discussing in the 
process full submission to the Messenger's (8&) Sunnah as an integral 
requirement of fmdn. He then deliberates on the situations of true 
misery and true happiness — both being outcomes of a person's 
performance in this life. 

Toward the end of the book, Ibn-ul-Qayyim stipulates the 
requirements of the Journey of Migration, presenting along the way 
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important guidelines for sound comprehension of the Qur'an. 

In addition to its valuable methodological coverage, this book is 
very touching in its address to the soul and heart (whence we derived 
the current English title). This is a characteristic of Ibn-ul-Qayyim that 
is rarely found in writings of other authors. May Allah (8&) reward 
Ibn-ul-Qayyim profusely. 


THIS EDITION 


The last chapter of this book features important qualities that must be 
satisfied in a person to be a worthy companion along the path of 
migration to Allah (8€) and His Messenger (&&). It also emphasizes 
some vital qualities required in a person who migrates along this 
glorious path — qualities that are crowned by ultimate love and 
devotion to Allah (8&). 

This last chapter was not included in our first edition — having 
been based on original Arabic editions of art-Tabükiyyah that did not 
have it. In this Second Edition, however, we came across a recent 
Arabic edition of at-Tabükiyyah that was verified and annotated by 
Shaykh Salim al-Hilali '. Al-Hilali indicated that he found a rare 
manuscript that was not accessible in earlier editions, and that included 
this chapter. Thus, we incorporated this chapter in this edition. 

The Revised Second Edition includes only minor corrections to the 
Second Edition, in addition to changing the title of the book to reflect 
the true spirit of at-Tabükiyyah. 


Acknowledgement 


All praise and thanks are due to our Lord (8€) who facilitated 
completing this work. May Allah reward all those who helped and 
supported this effort in various ways. In particular, may Allah (3%) 
reward my shaykh and teacher, Muhammad Nasir ud-Din al- 
Albani (45), whose works have been of continual benefit, to me and 
others, in ways beyond description. May He also reward my wife, 
Umm ‘Abdillah, whose ceaseless support and encouragement have 


1 Published by Dar Ibn Hazm, Beirut, 1419 H (1998 CE). 
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been vital in completing my works, my son ‘Abdullāh who designed 
the cover of the earlier editions, and my daughters who proof-read the 
manuscript. 

1 ask Allah (3%) to make this humble effort helpful and profitable 
to the Muslims, forgive my shortcomings, purify my work from 
hypocrisy and conceit, and accept it from me. 

Our Lord, forgive me, my parents, and the believers, and bestow 
Your peace and praise upon our Prophet Muhammad ($). 


glue iita gy ieta 
Muhammad Mustafa al-Jibaly 
Al-Madinah al-Munawwarah 
Wednesday, 16 Sha' bàn 1428 
29 August 2007 


CHAPTER 1 
INTRODUCTION 


The shaykh, imam, and ‘allamah Muhammad Bin Abi Bakr, better 
known as Ibnu Qayyim-il-Jawziyyah (abbreviated as Ibn-ul-Qayyim), 
may Allah be pleased with him and may He please him, said the 
following in the message that he sent out from Tabük ! on the eighth 
of al-Muharram ?, 733 H 5 — 


The Happiness of a Human Being 


I glorify and praise Allah with all the praise that He deserves. I ask 
Allah to grant distinguished honor and peace to the Seal of His 
Prophets and Messengers, Muhammad ($). 

Allah (88) says in His Book: 


weage SN qo d Ipae Nn IL SEINCT Y Lp toe 
‘Oo sala od! d laala Y, «S I, ol 4e CY 
Y 35U1 (C Clad! 5o s abl 1 oui 1,651 


«Help one another in birr * and taqwa, and do not 
help one another in ithm (sin) and ‘udwan 


|  Tabük is a town in northern Arabia, near the border with Palestine and Jordan. 

2 The first month of the Islamic lunar calendar. 

3 H: Abbreviation for "Hijri". The Islamic (Hijri) calendar starts on the year that 
Prophet Muhammad (E) migrated from Makkah to al-Madinah. This corresponds 
to 622 CE (Christian Era). Being lunar, the Hijri year is 11 days shorter than the 
solar year, which makes a difference of one year every 33 years. Thus, we convert 
between H and CE years as follows: 

CE = 622 + H - (H + 33) ; equivalently: H = (CE - 622) x (33 + 32). 
From this, we deduce that Ibn-ul-Qayyim wrote this book in 1333 CE. 

4 Birr: Righteousness, virtue, goodness and related meanings. This will be thoroughly 

explained later in this chapter. 
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(transgression). And revere and fear Allah. Verily, 
Allah is severe in punishment.» ' 


This áyah comprises all that is good for the people in this life and 
the hereafter — in regard to their mutual relationships, as well as their 
relationship with their Lord (Allah). This is so because every person 
only deals with the following two situations or obligations: 


1) His obligation toward Allah (3%). 


2) His obligation toward other people. * 


Duty Toward Other People 


A person's duty toward his fellow human beings — in terms of dealing 
with them, aiding them, and befriending them — is that his association 
with them should be directed toward mutually helping one another in 
pleasing and obeying Allah. This brings the person ultimate success 
and happiness that he can never find otherwise. Furthermore, this 
approach is “birr and tagwa”, which encompass the whole Di. 

It should be noted that when either of the two terms, “birr” and 
"taqwáà", is mentioned, the other term is implied, either inclusively or 
necessarily. ? It is more obvious, however, that they imply each other 
inclusively, because birr (or righteousness) carries the meaning of 
taqwá (or piety) and vice versa. This should not conflict with the fact 
that when the two terms appear together (as they do here), each of 
thefn carries a distinctive meaning. 


There are numerous other pairs of terms that behave similarly, such 
as: 


1 Al-M@idah 5:2. 


2 Though Ibn-ul-Qayyim discusses the second obligation over the next few pages, he 
will go back to discussing the first obligation near the end of this chapter and 
beyond. 

3 


“Inclusively” here means that each term is included in the meaning of the other. 


"Necessarily" here means that each term is a natural and necessary consequence of 
the other. 
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“Iman” versus "Islam" !, 

“Iman” versus “al-‘amal as-sálih" (good deeds) ?, 

*Faqir" (a poor man) versus “miskin” (a needy man), 

*Fusüq" (corruption) versus “isydn” (disobedience) ?, and 

“Munkar” versus “fahishah” *. 


Comprehending this important rule helps eliminate many 
misconceptions that have confused people. 


| When fman and islam appear together, the first means the heart’s belief and the 
latter means the apparent actions of faith, such as prayer and fasting. This is 
demonstrated in the well-known hadith of Jibril ($9). 

2 When män and "al-'amal-ug-sálih" appear together, the first means the heart's 
belief and the latter means the apparent actions, such as prayer and fasting. On the 
other hand, when fmdn appears alone. it implies Islàm and good deeds. This is 
demonstrated in the well-known hadith of the seventy-some branches of ind. 

3 In Madarij-us-Salikin (1:401-403), Ibn-ul-Qayyim explains the difference between 
these two terms as follows: 

Fusüq indicates committing a prohibition that entails a great sin, sometimes 
reaching the level of disbelief. ‘/sydn, on the other hand. means disobeying Allah's 
commands. 

When fusiiq and ‘isydn appear together, they indicate committing acts prohibited 
by Alláh. When either of the two terms appears alone, it implies the meaning 
specific to the other term. 

4 In Madarij-us-Sálikin (1:413-414), Ibn-ul-Qayyim explains the difference between 
these two terms: 

Fahsh@ (or fahishah) is an action whose ugliness (fulish) is so apparent that a 
person with sound intellect would abhor it. This is why it commonly refers to zind 
and sodomy. Similarly. any despicable speech is called fuhsh, because of its manifest 
ugliness, such as obscene swearing and abuse. 

Munkar, on the other hand. is a deed that pure intellects and natures do not 
approve or accept but, rather. rebuff and reject. This is likened to that a person with 
sound nature loathes a foul odor, an unpleasant sight, a repulsive taste , or an odd 
sound. 
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Birr in Relation to Taqwa 


DEFINING BIRR AND ITHM 


Birr is the excellence, virtue, and goodness sought in an object. This 
follows from the root and derivation (i.e., conjugation) of this word in 
Arabic. 

Related to “birr” (in derivation) is “burr” (wheat), which surpasses 
other grains in benefit and goodness. 

Also, a good person is described as barr (fulfilling his promises) 
or barr (dutiful and kind) '. Allah describes the angels as being 
honorable and bararah (righteous) ?, and those entering paradise as 
abrar (righteous) 3. 

Birr then comprises all forms of goodness and perfection expected 
in a human being. 


The opposite of birr is ithm. Ithm is a word comprising all evils 
and defects for which a person would be blameworthy. 


HADITHS ABOUT BIRR AND ITHM 


An-Nuwas Bin Sam‘an ($) reported that he asked Allah’s 
Messenger ($) about birr and ithm, upon which he (8%) told him: 


5 ^ 4 
Wyre 3 JL eb «gl Cpe Jl» 
€ o I ae eda: Sl cA S5 
«irr is good manners, and ithm is that which weaves 


(evil thoughts) in your breast and you hate that 
other people should know about it.» ? 





See at-Tür 52:28, and Maryam 19:14,32. 
In 'Abas 80:16. 


As in Al-‘Imran 3:193, al-Insàn 76:5, al-Infitár 82:13, and al-Mutaffifin 83:18.22. 
Ibn-ul-Qayyim (495) made an error here in that he cited the hadith of Wabisah (cited 
next) instead of an-Nuwas’s. Since both hadiths are relevant to the current 


discussion, we include both of them, as well as a third hadith of similar meaning. 
5 Recorded by Muslim (2553) and others. 


AWN = 
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Wabisah Bin Ma bid (4) reported that he went to the Prophet ($) 
with the intention of asking him about every thing related to birr and 
ithin. He found a group of Muslims surrounding him and asking him 
questions. He started passing through them, and they rebuked him 
saying, "Leave Allah's Messenger ($) alone, O Wábisah." He 
responded, “Let me approach him. To me, he is the most beloved 
person to approach." Allah’s Messenger ($$) then said, «tial, L tle 
«Come close, O Wabisah.» He went and sat close to him so that his 
knees touched the Messenger's (&&) knees. Allah’s Messenger ($$) 
asked him, «as jes CX L WS] al, U» <O Wabisah, would you like 
me to tell you about what you came to inquire?» He replied, 
“Indeed, O Allah’ s Messenger, tell me.” The Messenger ($) said, 
«el, JI oe Jus CX» «You came to ask about birr and ithm. He 
said, "Yes indeed!" "So the Messenger ($) gathered three fingers (the 
thumb, index, and middle) together, poked Wabisah's breast with them, 


and said: ; s 
b l (ola SY) aLi cass, ats ALI Kals b» 


GU» Ls SY; «3l ac] SU fS 21 91 1 CET 
«ily LAB GIU S ual (3 55,15 CI (a 


<O Wabisah, check your heart and check yourself 
(repeating this three times)! Birr is that which pacifies 
the soul and comforts the heart. And ithm is that 
which weaves (evil thoughts) in the heart and echoes 
in the breast, even if the people keep advising you 
(differently). ! 


Abū Tha'llabah al-Khushani (4&) reported that he asked Allah’s 
Messenger (&&), “O Allah’s Messenger! Tell me what things are 
permissible to me and what things are prohibited." He ($) replied: 


wd be SY «cll a2JE SUT, «crat az] iR Sd 
ciui OUST EE, Cla a 5 a Ses 


1 Recorded by Ahmad, ad-Darimi, and others. Verified to be hasan by al-Albani 
(Sahih ut-Targhib wat-Tarhib no. 1734). 
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<Birr is that which pacifies the soul and comforts the 
heart. And ithm is that which does not pacify the 
soul nor comfort the heart, even if the advisors 
advise you (differently). ' 


BIRR IMPLIES TAQWA 


Under the meaning of birr comes imdGn with all its apparent and 
concealed manifestations; and faqwa is certainly included in this 
meaning. 

Birr is frequently used to describe the heart, and to indicate 
whether it possesses the true taste and sweetness of iman. Iman, in 
turn, produces in the heart serenity, soundness, satisfaction, strength 
and delight. Indeed, imüáàn instills in the heart delight, sweetness and 
pleasure. A person who does not experience this totally lacks or 
partially misses Imán, and is among those described by Allah (88): 


z 
& 


acd di «i Cais spese) 
VE Slat (SE G 3 ey Jou GI Seg 


«The Bedouins say, “We believe.” Say (O 
Muhammad), **You do not believe; but you can only 
say, ‘We have submitted to you as Muslims,’ for 
imán has not yet entered your hearts.?» ? 


The ‘ulamd@ have two views regarding these Bedouins. The more 
correct view is that they were Muslims, not hypocrites. Yet they were 
not (full) believers because irán had not yet entered and truly touched 
their hearts. 


Allah (3%) comprises the various qualities of birr in the following 
avah: 


i TJ SES Rall, a all es eS 45 I ol SID 
uu ‘it ks aei, ST, as TED, E ot ab Gok 





Recorded by Ahmad. Verified to be authentic by al-Albànt (Sahīh ut-Targhib wat- 
Tarhib no. 1735). 


Al-Hujurat 49:14. 


n 
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v nb Jel ls isses Jl, NE. ' zi d a 


As UE Bl p SoA alt I sks $, ali 2 Gs D$ 
NER Ae dl al tl Ges Tally UT 3 s Lr 
WV iad (O 3,455 22 acf, 


«Righteousness (birr) is not (only) that you turn your 
faces toward the east or the west (in prayers). But 
(true) righteousness (birr) is to believe in Allah, the 
Last Day, the angels, the Books, and the prophets; 
and to give of one's wealth — despite loving it — to 
the relatives, the orphans, the needy, the (stranded) 
wayfarer, to those who seek help, and for freeing 
slaves; and (birr also is) to establish prayers and give 
zakah, to fulfill a covenant once it is made, and to be 
patient in poverty and hardship and during battle. 
Those (who fulfill these qualities) are the truthful, 
and those are the muttagiin (possessors of taqwà).» ' 


Allàh informs here that believing in Him, His angels, His books, 
His messengers, and the Last Day are all required acts of birr. These 
are the five articles of faith ? without which adn cannot stand. 

Allah (8$) then indicates that birr also includes the apparent 
ordained acts of worship, such as performing sa/aáh and giving zakah, 
and other forms of mandatory charities. 

Allah (8%) then indicates that birr also comprises the concealed 
deeds of the heart, which are its essence, such as patience and the 
fulfillment of covenants. 

Thus, the qualities mentioned in this @yah cover all aspects of the 
Din: essentials and rituals, deeds of the limbs and of the heart, as well 
as the five essential articles of faith. 

At the end of this dyah, Allah (@%) expresses that these very 
conditions are also the conditions for taqwa. 


1 Al-Baqarah 2:177. 
2 In addition to these, belief in qadar (Allàh's decree) is also a vital article of faith, 
as is expressed in the well-known hadith of Jibril (858). 
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Taqwa in Relation to Birr 
DEFINING TAQWA AND IHTISAB 


In reality, taqwá is: obeying Allah with imàn and ihtisab ' — in regard 
to His commands and prohibitions. This means: obeying Allah's 
commands while believing in them and in His promised rewards for 
them, and (also means) avoiding Allah’s prohibitions, believing in 
them and fearing His retribution for them. 

This is similar to what Talq Bin Habib (235) ? said, “If tribulations 
appear among you, extinguish them with tagwd.” When asked, “What 
is taqwa?” He replied: 


"auus UE ull Sa oy le alliage ai SS 
“Taqwa is to act in obedience to Allah, with light 
(guidance) from Allah, seeking Allah's reward, and to 
avoid disobeying Allah, with light (guidance) from 
Allah, fearing Allah’s punishment." ? 


This is one of the best definitions of taqwa. Every deed requires an 
origin and a goal. A deed would not count as an act of obedience that 
brings one closer to Allah unless it originates from iman. It must 
emanate from pure imdn, and not from custom, desire, pursuit of 
(worldly) praise or status, and so on. Furthermore, the deed's goal must 
be attaining Allah’s rewards and acceptance. This is the meaning of 
ihtisab. 


1 Ihtisab: Counting on Allah's promised rewards for a given deed. 

2 Talq Bin Habib al-Anazi is a tábi'i who was known for knowledge, righteousness, 
and distinguished recitation of the Qur'an. He died before 100 H (Siyaru A'làm in- 
Nubald 4:601). 

3 These words of Talq were recorded by Ibn-ul-Mubarak (in az-Zuhd) and Abū 


Nu'aym in (al-Hulyah). Al-Albani (235) verified this to be an authentic report from 
Talq (in al-Iman of Ibn Abi Shaybah). 
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IMAN AND IHTISAB 


These two essential requirements for a good deed, i.e. imdn and 
ihtisab, often appear together in the Prophet ($$) hadiths. For instance, 
the Prophet ($) said: 


«ADS oa 2235 Le Gab LUCES, Ul] Saa, ao bn 


<Whoever fasts Ramadan with iman and ihtisab, all 
of his previous sins will be forgiven. ' 


And the Prophet (B) said: 


«AS oa puis ab LST Gs] Ua zU La 
<Whoever stands up (in prayer) on the Night of 
Qadr ? with iman and ihtisab, all of his previous sins 
will be forgiven» ° 


TAQWA IMPLIES BIRR 


Talq’s statement, “... with light (guidance) from Allah,” points to the 
first requirement, imàn, that should be the origin of a deed and the 
cause for initiating it. 

And his statement, “... seeking Allah’s reward,” points to the 
second requirement, ihtisab, which is the purpose and goal for doing 
a deed. 

Thus, tagwa, without doubt, comprises all of the fundamental and 
complementary elements of imdn, and birr is included in this meaning. 


1 Recorded by al-Bukhar (35, 38, 1901, 2014) and Muslim (760) from Abi 
Hurayrah (<b). 

2 Qadr: Honor and Distinction. The most blessed night of the year is the Night of 
Qadr. It is one of the nights of the month of Ramadan during which Allah's mercy 
descends abundantly. 

3 This is part of Abū Hurayrah's (4) previous hadith. It is recorded by al-Bukhart 
(37, 1901, 2008, 2009, 2014) and Muslim (759, 760). 
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Coupling Birr and Taqwa 
MEANS AND GOALS 


When these two terms, birr and taqwá, are coupled, as in, «Help one 
another in birr and faqwd,» the difference between them is a 
difference between a means and a goal. 

Birr is sought for its own; it represents the integrity and excellence 
of a human being; one cannot attain any virtue without it, as was 
discussed earlier. 

Taqwa, on the other hand, is the means and way leading to birr. 
The root of the word (in Arabic) means “protection”. A person who 
practices taqwá protects himself from the Fire. Protection is not sought 
for itself as much as to prevent harm. Consequently, the relationship 
between birr and taqwa is similar to that between well-being (which 
is a purpose) and medical care (which is a means to attain it). 


BENEFICIAL KNOWLEDGE 


This ability of distinguishing between the meanings of coupled pairs 
of words is a noble form of knowledge. It is extremely valuable in 
understandi^7 «ome expressions and implications in the Quran, and in 


knowi* 'ries of the rulings that Allah (8€) revealed to His 
Mess | 
ah (3%) blames those who do not know the 
bou | .e revealed to His Messenger ($) '. So, lacking 
this to two great harms: 
1) m is that one would include under a given term an 


unintended meaning. Thus, one would treat equally matters that 
Allàh made distinct. 


2) The other harm is that one would exclude from a term some 
meanings applicable to it. This would lead to changing some 
regulations and to separating between matters that Allah joined. 





1 Refer to ar-Tawbah 9:97. 
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A wise person would comprehend this and other similar rules, and 
would realize that many deviations have been caused by neglecting 
this. Discussing this matter in detail cannot be fully encompassed even 
in a large volume. 


EXAMPLES 


An example of this is khamr. It is a general term referring to all 
intoxicants; one may not exclude some intoxicants and remove the 
ruling of prohibition from them. 

The same argument applies to the prohibition of various forms of 
maysir (gambling). 

It applies to nikah (lawful marriage); one may not include in its 
meaning some unlawful forms of marriage. 

It applies riba '; usury-based transactions may not be excluded 
from its prohibition, nor may transactions without usury be included. 

It also applies to other terms, such as zulm (injustice) and ‘adl 
(justice), ma'rüf (goodness) and munkar (evil), and many other terms 
that are beyond our encompassing here. 


CONCLUSION 


Therefore, whenever people gather or interact with each other, they are 
required to help one another in birr and taqwa. Each person should 
help his companion in this with knowledge and with action. 

An individual cannot independently help himself. Allah, in His 
supreme wisdom, has decreed that human survival should be through 
mutual help and support. 


Sinning and Transgression 
Allah (4%) then says (as cited in the earlier dyah): 


Y iul € 7430 yl le Lys YD 


| Riba: Usury. It includes many form of dealings in which money produces money 
without toil or risk. 
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«... And do not help one another in ith; and 
‘udwan.» ! 


Forbidding ithm and 'udwan is parallel to enjoining birr and taqwa. 

The difference between ithm and 'udwan is that "itm" refers to 
deeds that are prohibited in themselves, such as adultery, drinking 
liquor. and stealing. 

““Udwan”’, on the other hand, refers to deeds that exceed the 
limits * set by Allah (8%), such as marrying a fifth wife or demanding 
more than one's right in blood ransom. Allàh (3&) says: 


Or MGR: her E Bibeln ise xs réacsd s oe IUE EET 
«L2 ,U dl Dahm AX pry gies WG aul 3,4» dli ) 
YYA i AJI (O bbi ab 


«These are the limits ordained by Allah, so do not 
transgress them. Whoever transgresses the limits 
ordained by Allah, such are the wrong doers.» ? 


And Allah (38) says: 


1 Al-M@idah 5:2. 
2 In Madarij-us-Salikin (1:410-413), Ibn-ul-Qayyim explains the difference between 
these two terms as follows: 

"Ithm" (sinning) refers to deeds that are prohibited in themselves, such as lying, 
adultery. drinking liquor. etc. 

"'Udwün" (transgression), on the other hand, refers to deeds that are prohibited 
in amount or excess. ‘Udwan is to exceed the permissible limits, such as demanding 
from others more than one's right — in money, body, or honor. For instance, if a 
man takes without right a piece of wood belonging to another man, it would be 
‘udwan if the latter demands in settlement the first man's entire house. ‘Udwan is 
two types: that which relates to Allah's right, and that which relates to people's 
rights. 

Ithm and ‘udwan are coupled: when they appear together, each of them would 
carry its distinctive meaning. But when either of them appears separately, it includes 
the meaning of the other. This is because every form of ithm is also ‘udwan, 
constituting violating a prohibition or neglecting an obligation. Likewise, every form 
of 'udwün is also ithm because a person who commits it is sinful. 

3  Al-Baqarah 2:229. 
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«These are the limits set by Allah, so do not 
approach them.» ' 


In the first @yah, Allah (8%) forbids transgressing His limits, 
whereas in the second àáya/ he forbids approaching them. Allah's limits 
separate between halàál and hardm. In some cases they are part of the 
prohibition, and thus may not be transgressed. In other cases they are 
not included in the prohibition, and one is instructed to stay away from 
them (as a safety measure). 


The Two Obligations 


(We have shown that) in dealing with other people, one has the 
obligation of helping them to act according to birr and taqwa — with 
both knowledge and action. 

As for one's obligation toward his Lord (3%), it is to favor obeying 
Him and avoid disobedience. This is indicated in the next part of the 
(earlier) ayah: "n 
Y soul (OL 201 12515...) 


«... And revere and fear Allah ...» ? 


Therefore, this Gyah indicates that there are two obligations upon 
every human being: one toward the creation and the other toward the 
Creator. 

A person cannot fulfill the first obligation unless he associates with 
the people, sincerely offering them advice, kindness, and care. 

Likewise, a person cannot fulfill the second obligation unless he 
prevents all created things from intruding between him and 
Allah (8€). He should do this for Allah’s sake, with sincerity, love and 
adoration. 

These subtle rules must be well understood. Otherwise, faults will 
arise in fulfilling the two obligations — in terms of either knowledge 


1 Al-Baqarah 2:187. 
2 Al-Midah 5:2. 
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or practice. 
This is the meaning of what Shaykh ‘Abd ul-Qadir al-Jilani ', may 
Allah bless his soul, said: 


D ua iB 5 aie i of 


s 


"Ua 7202 35 EART WIS ES 


“In your relationship with a/-Haqq ?, let there be none 
of the creation °. And in your relationship with the 
people, let there be no part for yourself *. A person who 
does not do this will be in continuous confusion, and 
his affairs will always be at loss." 


| He is ‘Abd ul-Qadir Bin ‘Abdillah al-Jilàni (471-561 H). He was born in Jil (or 
Kil). a district in central Asia, and died in Baghdad. He was a well-known scholar 
and teacher. The Jildni way. a stiff way, is falsely attributed to him, as well as 
excessive siff statements (Sivaru A'làm in-Nubal@ 20:439). 

2  Al-Haqq: the Truth. This is one of Allah's names. 

Le., do not let your attachment to the people come between you and Allāh. 

4  Le.. do not allow selfishness to come between you and the people. 


o 


CHAPTER 2 
MIGRATION TO ALLAH 


Migration of the Heart 
UNDERTAKING THE JOURNEY 


As the caravan (of hijrah) sets off, the traveler (to Allah) enters into 
a foreign land, parting with the habits and customs of his homeland. 
This allows him to ponder carefully over his situation, seeking that 
which is most vital in his journey to Allah — to the extent that it 
deserves his life's pursuance. 

The One (8&) in whose hand is guidance (i.e., Allah) reveals to him 
that his most important goal must be: “Migration to Allah and His 
Messenger" '. This migration is a continual obligation upon every 
individual, and no one is exempt from it. It is the act that Allah (8) 
requires and demands from people. 


Two TvPES OF MIGRATION 
Migration is of two types: 


1) The first is the physical migration of the body from one land 
to another. The rulings regarding this type of migration are well 
known, and it is not our intention to discuss them here. 


2) The second type is the migration of the heart to Allah (3%) and 
His Messenger ($). This is what we are concerned with, 
because it is the only true hijrah; it is the foundation that must 
precede the physical hijrah. The physical hijrah is only an 


1  Ibn-ul-Qayyim indicates here that even when a person seeks Allah’s pleasure and 
truly intends to obey Him, he may not do this successfully unless Allah (38) guides 
him to the correct approach for it. 


15 
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outcome of the heart's hijrah. 


Fleeing from Allah unto Him 
“FROM” AND “TO” 


The hijrah of a migrator's heart requires migrating from one state to 
another. 

The heart must migrate from loving others to loving Allah alone. 

It must migrate from according servitude to others to according it 
to Allah alone. 

It must migrate from fearing others to fearing Allah alone. 

It must migrate from having entertain hope in others to having 
hope in Allah alone. 

It must migrate from relying on others to relying on Allah alone. 

It must migrate from asking and imploring others to asking and 
imploring Allah alone. 

It must migrate from surrendering and submitting to others to 
surrendering and submitting to Allah alone. 

This is precisely the meaning of “fleeing unto Allah”, as Allah (8%) 
says: ee re 

6 * cb ll «.. ail T 1, 25) 


«Flee, then, unto Allah ...» ' 


Indeed, true tawhid ? requires fleeing from Allah unto Him. Under 
this heading of “from and to", therefore, falls a great reality of tawhid. 


1 Ath-Thariydt 51:50. 

2 Tawhid is the belief in Allah’s oneness. It is commonly divided into three elements: 
(a) Allah owns and controls the creation, i.e., He is the only True Lord or Rabb. 
This is called "the tawhid of Rubübiyyah". 

(b) Allah possesses the most sublime attributes and excellent names. This is called 
“the tawhid of al-Asmá' was-Sifat (the Names and Attributes)". 

(c) Allah is solely worthy of worship and full obedience. This is called “the tawhid 
of ‘Ubtidiyyah or "Ibadah (worship)". 
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FLEEING UNTO ALLAH 


Fleeing unto Allah (8€) means directing worship purely to Him, 
together with all the acts that worship entails, such as appeal, love, 
fear, surrender, and reliance. Thus, it includes the tawhid of 
Iláhiyyah !, which is the common theme among the messengers’ 
messages ($) — may Allah bestow His praise and peace upon them 
all. 


FLEEING FROM ALLAH 


On the other hand, fleeing from Allah (unto Him) includes the tawhid 
of Rubübiyyah and the affirmation of Qadar. It professes that whatever 
one hates or fears or evades in the creation only takes place by Allah's 
will. 

Indeed, whatever Allah (8%) wills must happen and exist because 
of Allah’s will, and whatever He does not will can never happen or 
exist. 

Thus, when one flees unto Allāh, one would actually be fleeing 
from a thing that occurred by Allah's will and decree. In other words, 
one would be fleeing from Allah unto Him! 

One who properly understands this will then understand the 
meaning of the Prophet's ($) words, «tbe ab S scl,» <I seek refuge 
from You in You. ? j 





1. Tawhid of Udhiyyah or Ulithiyyah is to believe that Allāh is the only true //à/i (God). 
Therefore, it is the same as tawhid al-'Ubüdiyyah. 

2 This is a part of a hadith recorded by Muslim (486) from 'A'ishah (>) that one 
night she heard the Prophet (BS) say in sujūd: 


Syely ssi ba UGG MOT SPEC EE l QU» 
"D "DET 
ALS gle CAST us Cal anle 205 ual iaa ab 


<Allahmma inni a'üthü bi-ridaka min sakhatik, wa bi-mu'afatika 
min '"ugübatik, wa a'ithu bika mink; là uhsi thand@an 'alayk, anta 
kamā athnayta ‘ala nafsik -— O Allah! Indeed I seek refuge in 
Your pleasure from Your wrath, in Your protection from Your 
punishment, and I seek refuge in You from You. I cannot offer 
You the praise You deserve. Indeed, You are as only You can 
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One will then also understand the Prophet's (&&) saying: 
aa] Y cles Lats Vy Ge Yo 


<There is no shelter or escape from You except to 
You. ! 


There is nothing in the creation from which one would flee or seek 
protection but that it is created and dominated by Allah (38). 
Therefore, one flees from what is mandated by Allah’s decree, will, 
and creation; and one flees unto what is mandated by Allah's mercy, 
goodness, kindness, and bounty. Hence, one flees from Allah unto 
Him, and seeks refuge in Him from Him! 


THE HEART'S ATTACHMENT 


Understanding these two matters totally cuts the heart's attachment to 
other than Allah in situations of fear, hope, and love. One would then 
know that anything from which one flees exists only by Allah’s will, 
power and creation. This will not leave in one's heart any fear from 
other than his Creator and Maker, causing one to turn to Allah alone 


praise Yourself. 
| This is a pan of a hadith recorded by al-Bukhari (247) and Muslim (2710) from al- 
Bara’ Bin ‘Azib (<4) that the Messenger (&&) instructed him to say when going to 
bed: 


qol ensi, AIT ue p, alil Lu SL Eh 
Gi Ys lal LN) Ko, BH! ob ot, ai 
«EZ uel a, EIS gil abus, Sil aJ) NI att, 


“Allahumma aslamtu nafst ilayk, wa-wajjahtu wajhi ilaykk, wa- 
fawwadtu amri ilayk, wa-alja'tu zahri ilayk, raghbatan wa-rahbatan 
ilayk. Là maljaa wala manja minka illa ilayk. Amantu bi-kitabikal- 
lathi anzalt, wa-bi-nabiyyikal-lathr arsalt — Oh Allah, 1 submit 
myself to You, turn my face to You, relinquish my affairs to You, 
and support my back to (i.e., derive my strength from) You, out 
of hope (for rewards) and fear (of punishment) from You. There 
is no shelter or escape from You except with You. I believe in the 
Book You have revealed, and in the Prophet You have sent.» 
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in fear, hope, and love. 

Were the thing from which one flees not subject to Allah’s will and 
power, one could then be justified in fearing it. But this would be like 
running from one being to a more powerful being, without having full 
confidence that the second being is powerful enough to protect against 
the first one. 

Contrary to the above, the knowledge that the One Whose 
protection is sought is the One Who decrees, wills, and creates (and 
controls) all what is evaded — should not leave in the heart any 
interest in seeking other protectors. 

Understand well, dear reader, this important meaning in the above 
words of the Prophet (&&). The scholars have explained them in various 
ways, but very few among them have realized this meaning, which is 
the words’ core and moral. This facilitation (in understanding) is 
indeed from Allah (38). 

Thus the whole matter resolves to fleeing from Allah unto Him, 
which is the meaning of hijrah to Allah (8%). Because of this, the 
Prophet ($$) said: 

ake al (gh Le Gab cya Fon 


<A true migrator is he who abandons what Allah 
prohibited. ' 


This is also why Allah (S£) associates between iman and hijrah in 
several places of His Book ? — the two terms being closely linked, and 
each one of them implying the other. 


I This is a part of a hadith recorded by al-Bukhari (10. 6484) from “Abdullah Bin 
‘Amr (e) that the Prophet $) said: 


(ace A uS Le o ua Udy 60.35% GL Spe Spel dl pole oye edly 


<A Muslim is he who other Muslims are safe from his tongue and 
hand; and a migrator is he who deserts what Allah prohibited» 
2 See, for example, al-Baqarah (2:218), al-Anfal (8:72,74,75) and at-Tawbah (9:20). 
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The Importance of Migrating to Allah 
THE HIJRAH IS PROPELLED BY LOVE 


In conclusion, hijrah to Allah ($) consists of abandoning what He 
hates and doing what He loves and accepts. Hijrah then arises from 
love and hatred. obviously, a migrator from one place to another must 
have more love for the place to which he migrates than that from 
which he migrates, thereby giving preference to the location that is 
dearer to him. 

A person's nafs ', desire, and devil keep inviting him to that which 
opposes what Allah (8#) loves and approves, and he is constantly tried 
by these three things as they call him to what displeases his Lord. At 
the same time, the call of màn continues directing him to what pleases 
his Lord. Therefore, he should keep migrating to Allah at all times, and 
should not abandon this hijrah until death. 

This hijrah becomes stronger or weaker in a person depending on 
his heart's level of love for Allah. The stronger this level is, the more 
complete and perfect the hijrah. When this level weakens, the hijrah 
weakens too, until he would barely be able to detect its presence or 
have the willingness to act upon it. 


WHERE THE TRUE EMPHASIS SHOULD BE 


It is most amazing to find a man extensively and profoundly discussing 
the (physical) hijrah from the land of disbelief (dàr-ul-kufr) to the land 
of Islam (dar-ul-Islam), and the hijrah that ended with conquering 
Makkah ? — though these forms of hijrah are incidental, and may 





|  Nafs: Self, soul or spirit. In the present context it refers to the lustful self that lures 
à person to commit evil. 
2  lbn-ul-Qayyim refers here to the hadith recorded by al-Bukhart (1834) and Muslim 
(1353) from Ibn ‘Abbas (t$) that the Prophet ($) said: 
«Ml SG LL B5. 25 Slee 53S ce JE oo Soe Yo 
«There is no hijrah after conquering Makkah, but there will only 


be jihad and sincerity. And when you are summoned (for the 
fighting), hasten to join.» 
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never be required from him during his entire life. ' 


But as for the Aijrah of the heart, which is required from him as 
long as he breathes, you find that he does not seek any knowledge 
regarding it, nor does he develop any intention to undertake it! Thus 
he turns away from that for which he has been created, and which 
alone can save him, and involves himself in that which, of itself, 
cannot save him. This is the situation of those whose vision has been 
blinded, and who have weak perception regarding the priorities of 
knowledge and action. 


| This applies mostly to those who are already in a land of Islam, and who do not 
need to undertake physical hijrah. However, the physical hijrah is obligatory for 
those who are unable to establish their dim in their place of residence, and who are 
capable of migrating to another place where it is easier for them to establish their 
din. This form of hijrah continues till the Last Day. Mu'awiyah (4) reported that 
the Prophet (5 said: 


we o oce elis us £35551 ais Y3 LSI uas ÉS El CS o 


<Hijrah will not cease until tawbah ceases. And tawbah will not 
cease until the sun rises from its setting place (the West).» 


This hadith was recorded by Abū Dawid, Ahmad, and others, and verified to be 
authentic by al-Albàni (/nwà -ul-Ghalil no. 1208). 

Also, Junadah Bin Umayyah (45) reported that some of the saliábah differed 
as to whether hijrah ended by conquering makkah, and the Prophet E) corrected 
them saying: 


CILH pls Le aS Eeli Sl» 


<Indeed, hijrah does not cease as long as jihad continues.» 
This hadith was recorded by Ahmad and at-Taháwi, and verified to be authentic by 
al-Albani (as-Sahihah no. 1674). 

And ‘Abdullah Bin Waqid as-Sa'dt (285) reported that the Prophet (&&) said: 


«SSI Js Le Eel ats Yo 


«Hijrah does not cease as long as the pagans are fought against (by 

the Muslims). 
This hadith was recorded by an-Nasàá'i, and verified to be authentic by al-Albànr 
(Sahih un-Nas@i nos. 3889, 3890 and Irw -ul-Ghalil no. 1208). 
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Indeed, Allah is the One from Whom we seek help, and He alone 
does facilitate our affairs. There is no god except Him and no Lord 
besides Him. 


CHAPTER 3 
MIGRATION TO THE MESSENGER 


Description of a Migrator to the Messenger 
A LoNE TRAVELER 


Migration to the Messenger (#%) is a clear landmark. Yet, it has been 
lost to people, so that now only its name exists. It is a course that has 
been abandoned (by them, and they went) to smaller paths so that only 
its outline remains. It is a road whose features have been obliterated by 
dusty winds, and whose water sources have been dried by the enemies. 

A person upon this course is a stranger among the people, unique 
in every region and gathering, distant despite physical proximity, and 
lonely despite numerous neighbors. He is dejected with what delights 
them (the common people), and is delighted with what dejects them. 
He resides when they travel, and travels when they reside. 

He is alone in the way that he chose for seeking his goal, feeling 
no satisfaction until he achieves his prize. He is with the people by 
body, but remote from them by goal. Their eyes sleep indifferently, 
neglecting the pursuit of guidance, while he spends his nights awake. 
They are lax about migration to the Prophet (&&), while he vigorously 
pursues it. They scorn his disagreement with their views, and they 
condemn him for denouncing their ignorance and deviation. They cast 
their doubts on him, keeping close watch over him. They anxiously 
await his death to rid them of him. 


THE TRAVELER'S RESPONSE TO HiS PEOPLE 


He would respond to them by reciting: 


(^ 


Su oa Seis tot adi ae E oot gang 


Gl Iya EL Sd se S^ ois, AUT Seas ol 
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- E 


oY NET (ase ee 


«Say: “Do you await for us anything except one of 
the two best things (martyrdom or victory) while we 
await for you that Allah will afflict you with a 
punishment from Himself or at our hands? So wait; 
we too are waiting with you.’’» ' 


And he would recite: 
leue c2 s Soh Sol Lo" US) 
VAY LII O i U 


«He (the Messenger) said, “My Lord! Judge 
(between us) in truth! Our Lord is the Most 
Merciful, the One whose help is sought against that 
which you describe.» ? 


He would further remind them of what an Arab poet said: 
Le G4 oL We pU Lie SUS xd 

"Both we and you will die, and then, 

The true loser, at the time of reckoning, is he who will 

be regretful.” 
Definition of Migration to the Messenger 
BE YOUR OWN JUDGE 
Migration to the Prophet (&&) is therefore a most important matter. It 


is a long and difficult way, except for those who are yearning for it, 
as a poet once said: 


1 Ar-Tawbah 9:52. 
2 Al-Anbiya’21:112. 
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“It is far for the lazy or languid, 
But as for a person with yearning, it is near.” ! 

By Allah's Life, this migration is nothing but a radiant light. Any 
darkness that dims it is only because of you! 

It is a full moon illuminating the east and west corners of Earth. 
Any clouds or dust that mar it are only because of you! 

It is a clear and sweet spring of water. Any contaminants falling 
into it are only because of you! 

It is the origin of a great bounty of which you could be totally 
unaware. 

Listen then to the importance of this migration, together with the 
evidence for it. Be a judge of yourself before Allah: Are you among 
those who run away from it or among those who run toward it? 


THE DEFINITION 


The definition of this migration is: the soul’s journey in each of the 
issues of belief, in each of the heart’s dispositions, and in each of 
the affairs that arise and require a ruling, to the origin of guidance 
and source of light: coming from the mouth of the truthful and 
trustworthy (Muhammad &$). Allah (8£) describes him as: 


O Wall of ad G5 OLE G5 Kole o U) 
EV endi OSS 25 EA 


«Your companion (Muhammad) has not strayed, nor 
has he erred, nor does he speak of (his own) desire. 
It is only a Revelation being revealed (to him).» ? 


An issue is acceptable only if the light of his Message irradiates it; 
otherwise, it deserves to be sunk into the seas of darkness. A witness 
is acceptable only if he is approved by this pure and truthful one ($); 


] This is said by the well-known poet, Jamil Buthaynah. 
2 An-Najm 53:2-4. 
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otherwise, you can deem him among the suspected and accused. 


LAZINESS AND INDIFFERENCE 


How then could a man who is enslaved by his base instincts and 
earthly inclinations undertake this migration? A man who does not 
want to part with the place where he was born and raised? A man who 
says: "We only follow our fathers' way, hold to their tradition, and 
trace their footsteps?" How could he undertake it when his ancestors 
were incapable of doing so, and yet he fully relies on them in 
determining his way for success and salvation, claiming that their 
opinion should be better and sounder than his? 

If you investigate the reason for saying this, you find it a 
combination of laziness and indifference. 


The Obligation of Migrating to the Messenger 


This migration to the Messenger ($$) is required from every Muslim. 
It follows directly from the (second part of the) Shahddah : 


325,5 


“I bear witness that Muhammad (&$) is Allah's Messenger,” 


This is similar to that the first type of migration (to Allah) follows 
from the first part of the Shahadah: 


DIY WY 5h ogi 
“I bear witness that there is no (true) god except Allah.” 


Every person is required to ascribe to these two forms of migration 
in this worldly life, the barzakh, and the Home of Final Abode. He 
will also be questioned about them — both in barzakh ' and on the 


]  Barzakh: Life in the grave. This is different from the life we currently live — 


extending from death until resurrection. This is discussed in the Translators's book, 
"Life in al-Barzakhr. 
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Day of Resurrection. One. Qatàdah | (45) said: 
lt aln ui t ea" 
METER TEMPOR AES Le 


"The earlier and later people will be asked two 
questions (on Judgment Day), ‘What did you worship,’ 
and, ‘What was your response to the messengers.’ ” ? 


These two things are the content of the two parts of the Shahddah. 


The Messenger's Judgment 


THE GREATEST OATH 
Allah (8&) says: 


E f cod eruwwe ue usque GS, uA LSU ce. 
lou d MI unen Ue d aoo Lex» oo db, WE) 
VO LC CUL AIL Cad C Un secl Ud 


«But no, by your Lord, they will not (truly) believe 
until they make you (O Muhammad) judge in all 
disputes that arise among them, and then find within 
themselves no resistance against your judgment and 
submit (to it) the fullest submission.» ? 


Here Allah (8&) makes the greatest oath, swearing by Himself (38), 
that fmdn will not be confirmed for a person, nor would he count as 
one of the (true) believers, until he makes His Messenger ($) the 


1  Qatàdah Bin Da'amah as-Sudüsi, from al-Basrah in Iraq, is one of the ‘ulam of 
tübi'in. He was bom in 60 H and died in 118 H. 

2 This statement derives from al-Qasas 28:62-74. In Ighdathat-ul-Lahfan, Ibn-ul- 
Qayyim also attributed it to Qatadah, whereas he attributed it in Maddrij-us-Sdlikin 
to Abu-l-Aliyah, as Ibn Jarir at-Tabari did in his rafsir. 

3  An-Nisá 4:65. 
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judge in all issues of dispute and in all aspects of the Din. 

The term “all disputes" in this @yah serves in negating man if the 
Messenger's ($$) judgment is not accepted in all disputes. 

Furthermore, Allah (B4) requires the heart’s contentment with the 
Messenger’s judgment, so that one would find no resistance to it within 
oneself. Thus. one must receive his judgment with satisfaction, 
submission, and contentment. Receiving it with dissatisfaction or 
reluctance is contradictory to ran. 


AN IMPORTANT TEST 


If a person wishes to know where he stands in regard to this matter, he 
should examine himself and inspect his heart when a judgment from 
the Messenger (8), regarding a major or a minor issue, comes 
conflicting with his desire or differing from the way of his ancestors. 
Allah (3%) says: 


variu COD rp SU | UT S OT as add le Sol Uo) 


«Rather, the human being will be a witness against 
himself, even though he would present his excuses.» ! 


Exalted be Allah. How often do some people loathe statements said 
by the Messenger (&&) and wish that they were never said. What 
aversion in their hearts and what dryness in their throats did some of 
the texts leave! Their secret thoughts will surely be revealed to them, 
causing them pain and humiliation on that Day: 


4 3, UI dO 2f bd o> 


«The Day when all the secrets (of hearts and 
intentions) will be uncovered and tried.» ? 


NO LESS THAN THE FULLEST SUBMISSION 


Allah (3#) concludes the above dyah (an-Nisd 4:65) by requiring 


1 Al-Qivamah 75:14-15. 
2 At-Tarig 86:9. 
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absolute submission to the Messenger (&&) (i.e., to his judgments and 
commands). 

This submission is not that of a defeated fighter who is forced to 
surrender to his enemy. Rather, it is the submission of an obedient 
subordinate to his master who is dearest to him, realizing that only 
through this submission will he achieve happiness and success. It is the 
submission of a person who realizes that, compared to himself, his 
master has more right on him, has more concern and compassion for 
him, and is a superior counselor who has better knowledge of what 
benefits him, and is, therefore, more capable of assisting him. 


TRUE LOVE AND SURRENDER TO THE MESSENGER 


When a person realizes these meanings' with respect to the 
Messenger (8%), he would surely submit himself to him ($) and 
surrender every desire in his heart out of obedience to him. He would 
comprehend that he cannot attain happiness except through this 
submission and obedience. 

This matter is not easy to express with words. The heart needs to 
open up for it to allow it to sink down to its depths. It cannot be 
attained by mere claims or wishes. A poet once said: 


Sti Ys th Stes ek O55 
“Everyone claims to be the lover of Layla, 
But Layla does not commit to any of them.” 


Indeed, there is a great difference between knowing the meaning 
of love and being truly in love. The people often confuse between 


] When applied to the Prophet (E, these meanings must be understood within the 
boundaries of Islám. They should not be influenced by extreme tendencies like the 
stifis’ who glorify him beyond his honorable human status, bestowing on him some 
divine attributes, and believing that he can answer their supplications and help and 
protect them while he is in his grave. 

Thus he E) should be dearer to a person than himself. Submitting to him 
means submitting to his Sunnah. His mercy, compassion, and ability to counsel and 
save the people are by virtue of what Allāh (38) taught him. After his death, this 
takes place through his Sunnah and teachings. 
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knowledge and experience. 

Similar to this is the example of a sick man who is under the 
influence of disease. He knows the meaning of health and well-being; 
however, his knowledge does not enable him to experience the health 
enjoyed by a healthy person, even if the latter could not describe his 
healthy condition in an expressive manner. 

Another example is that of two persons, one of them knowing the 
meaning of fear, and the other being subjected to it and really 
experiencing it. 


Emphasizing Submission to the Messenger 


In the above ayah (an-Nis@ 4:65), Allah (88) emphasizes the 
obligation of obeying the Messenger ($) in several ways as follows. 


1. PRECEDING AN OATH WITH NEGATION 


Allah (8%) precedes the oath with the negation, «But no, by your 
Lord ...» 

This is a well-know style in the (original) language of the Arabs. 
When a sentence contains a negation ', it starts with a negated oath. 
For instance as-Siddiq (Abū Bakr 4) said: 


D a t PE T D 
NIBUS 3s Y EE cal WY” 


- - P 
"AS eL a) 55 dil 52 joue 


"No, by Allah! He shall not proceed to one of Allah's 
lions who fought for Allah and His Messenger and give 
you his booty." ? 


| In this case, imán is what is being negated. 

2 The occasion for this saying is what was recorded by al-Bukhaàri (3142) and Muslim 
(1751) from Abū Qatadah (<5) that he was with the Prophet (&&) during the battle 
of Hunayn. While the Muslims were in the heat of the fight, Abü Qatadah observed 
a man from among the pagans about to kill a Muslim. He ran to him from behind 
and hit him with his sword between the shoulders. The pagan turned toward Abü 
Qatādah, held him, and squeezed him so hard that Abū Qatàadah felt he was about 
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There are numerous examples of this style in the Arabic poetry, as 
in the following two lines: 


Sal SIA eG WI E aul SG 
“No, by your father ', O daughter of the one from the 
tribe of ‘Amir, 

The people cannot claim that I ever run away (in the 
battlefield).” ? 


«s ll ape UJ Y, Cg UJ AG YG 


*No, by Allah! One cannot find for what ails me, 
Nor what ails them — ever — a cure." ? 


If we examine the Quranic statements that contain oaths preceded 
by a negation, we find in most of them that the object of the oath is 
negated as well. This general rule is not revoked by Allah's saying: 
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to die. But then death came to the pagan, and he released Abū Qatàdah. 
After the battle, the Prophet (8B) said three times: 


«Whoever kills an enemy and has proof of it, he has the right to 
his booty.» 


Abū Qatadah asked around if anyone would testify before the Prophet (8) that 
he had killed that pagan. A man then confessed, "He tells the truth, O Allah's 
Messenger. I took his booty; so substitute it for him with something satisfactory." 

Abū Bakr (4) interjected with the above statement, and the Messenger (&&) 
agreed. «!i3a 2» «He is right So the man gave Abū Qatádah his booty. 

| As explained in a footnote below, swearing by the fathers is prohibited in Islam. 
2 This was said by a Umru' -ul-Qays Bin Hujr al-Kindi, a poet who died before Islám. 
3 This was said by Muslim Bin Ma'bid al-Wálibi, a poet from the Umawi era. 
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«But no! I swear by the setting of the stars — and 
indeed, it surely is a great oath, if you could know. 
Indeed, it is a noble Qur'an.» ' 


The purpose of this oath is to negate the disbelievers' fallacies 
regarding the Qur'an: that it is poetry, magic, or fables of the past. 
Thus, Allah (3%) preceded the oath with a negation and then affirmed 
that the truth is contrary to what they claimed. Therefore, these āyāt 
carry the meaning that, "But no! It is not as you claim; rather, it is a 
noble Qur'an”. 

In other places, Allah (8%) explicitly mentions both the negation 
and the affirmation. For example, He (3#) says: 
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«But no! I swear by the retreating stars — those that 
run their courses and disappear, and by the night as 
it settles in (or departs), and by the dawn as it stirs. 
Indeed, this (the Quran) is surely the words 
(conveyed) by a noble messenger (Jibril). He (Jibril) 
is endowed with power and has a secure position 
before the Lord of the Throne (Allàh); he is there (in 
the heavens) obeyed and trustworthy. 

And your companion (Muhammad) is certainly 
not mad. Indeed, he saw him (Jibril) in the clear 
horizon. And he does not withhold (from you) any 
knowledge of the ghayb. And it (the Qur'àn) is not 
the word of an outcast devil.» ? 


| Al-Waqi'ah 57:75-78. 
2 ArTakwir 81:15-25. 
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And Allah (8&) says: 
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«But no! I swear by the Day of Resurrection, and I 
swear by the self-reproaching soul (of a believer). 
Does the human being think that We will not 
assemble his bones? Yes, We surely are Able to even 
proportion his fingertips.» ' 


Therefore, preceding an oath with a negation leads to confirming 
the object of the oath and emphasizing the absence of falsehoods 
regarding it. 


2. USING AN OATH 


The second method (that Allah uses in the above dyah, an-Nisá' 4:65, 
to emphasize the obligation of obeying the Messenger (&&)) is the very 
use of an oath. ? 


3. ALLAH SWEARS BY HIMSELF 


The third method of emphasis is that Allah (8€) chooses to swear by 
Himself and not by any of His creation — which He does on many 
occasions ? 


4. REQUIRING THE ABSENCE OF ANY RESISTANCE 


The fourth method of emphasis is that Allah (8$) requires submission 
to the Messenger's (&&) judgment to an extent that leaves no resistance 


| Al-Qiyamah 75:1-4. 

2 Allah (3B) uses the oath to negate imdn from those who do not fulfill the conditions 
of submitting to the Prophet's judgment as set forth in the rest of the ayah. 

3 People, however, may only swear by Allah (38), His names, or His attributes. The 
Messenger (&) instructed that anyone who wants to make an oath should either 
make it by Allah (3) or remain silent. (Al-Bukhari and Muslim) 
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in the heart. 
5. COMPLETE SUBMISSION 


And the fifth method of emphasis is in repeating the term "submit" in 
the abstract form. ' 


The Prophet's Right on the Believers 


The various methods of emphasis applied here ?, and the great care 
taken to establish this important matter (of submission to the 
Messenger 4%) in the people's hearts, only reflect its great significance. 
Allah (8&) says: 
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«The Prophet has a higher claim ? on the believers 
than (they have on) themselves.» * 


This áyah indicates that anyone who does not give more regard to 
the Messenger ($) than oneself is not one of the believers. 

This Prophet's claim on the believers involves the following two 
important matters: 


1. DEARER THAN ONESELF 


The Messenger ($) should be more beloved than one’s own self. This 


| Literally, this would translate as, “... And submit a submission." In Arabic, this 
reflects the meaning: “... And submit a full submission." 

2 In his book, "as-Sawá'ig-ul-Mursalah", Ibn-ul-Qayyim mentions five additional 
forms of emphasis present in this @yah, making a total of ten. Those other five forms 
rely on knowledge of the Arabic language so deep that we do not find it suitable to 
discuss them here. 

3 The Arabic word used here is aw/G which means that the Prophet (&&) has more 
right and claim on one than oneself. It also carries the meaning of closeness, i.e., 
that the Prophet (&&) must be closer to one than oneself. 

4 Al-Ahzdb 33:6. 
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is so because the Prophet's claim on a believer is based on love. A 
person normally loves himself more than others; yet, the 
Messenger ($$) should have more claim on him, and should be dearer 
to him than himself. With this, he acquires the quality of rman. 

Recognizing the Prophet's claim on oneself and loving him truly 
results in all of the true consequences of love, such as full compliance 
and obedience, satisfaction with his judgment, submission to his 
commands, and favoring him above anyone else. 


2. THE RULER OVER ONESELF 


A person should not have an independent rule over himself; this 
authority is the right of the Messenger (&&). His (&&) rule is superior 
to a master's rule over his slave or a father's rule over his child. Thus, 
a person has no right of disposal over himself except in accordance 
with what the Messenger (&$) disposes, for he ($) has more claim on 
him than himself. 


DEVIATION FROM THE TRUE LOVE 


How then could such a closeness (to the Messenger) be attained by a 
person who isolates the Messenger's message from the position of 
authority (over himself and his life)? A person who is more satisfied 
and pleased with someone else's judgment than with the Messenger's? 
A person who claims that the guidance is not to be sought from 
him (&&) but from the dictates of the minds, and who claims that the 
Messenger's message does not offer certitude? These and other similar 
views reflect deviation from the Prophet ($) and his Message, and 
substitution of the beneficial knowledge by what is inferior to it. This 
indeed is clear misguidance. 

There is no way of establishing the closeness to the Messenger (i) 
except by isolating oneself from all but him ($), following him in 
everything, and checking what anyone else says against his (&&) 
guidance. If the Messenger's ($) testimony supports it, it is accepted, 
and if it invalidates it, it is rejected. And if it is unclear whether the 
Prophet's (4) testimony is for or against it, it is treated as the talk of 
the People of the Scripture, and no decision is made concerning it until 
it becomes clear to which of the two judgments it is nearer. 
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When a person follows this understanding, his journey of Aijrah 
will be straightforward, his knowledge and actions will be upright, and 
the people will aspire after him from every direction. 


CHAPTER 4 
JUSTICE AND FAIR TESTIMONY 


Establishing Justice 
FALSE CLAIMS OF LOVE 


It is surprising that some people claim closeness to the Messenger ($) 
and complete love for him and yet they strive to follow and establish 
someone else's opinions. 

Those opinions become their criteria for indignation, love, 
satisfaction, and judgment. 

They compare the Messenger's (&&) statements to those opinions; 
if the Messenger’s ($$) statements agree with them, they accept them; 
otherwise, they apply every possible trick and take every possible 
measure to reject them and turn away from them. Allah (8#) says: 
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«So follow not (your) desire, lest (it makes) you stray 
from justice. If you distort (your testimony) or refuse 
(to provide it), then indeed Allah is ever Acquainted 
with what you do.» ' 


AN IMPORTANT AYAH 


The above dyah (in full) carries important meanings that should be 
emphasized because of the great need for them. Allah (8&) says: 
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] An-Nis@’4:135. 
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«O you who believe, always stand firmly for justice, 
as witnesses for Allah, even if it be against 
yourselves or your parents and relatives. Whether 
one is rich or poor, Allah can best protect both. So 
follow not (your) desire, lest you stray from justice. 
If you distort (your testimony) or refuse (to provide 
it), then indeed Allah is ever Acquainted with what 
you do.» ' 


Allah (3%) commands the believers to establish equity and justice. 
This should be extended to everyone, enemy or friend. 


JUSTICE IN VIEWS AND OPINIONS 


It is most important to establish justice in regard to views, opinions, 
and inclinations, because they relate to Allah’s commands and 
teachings. 

Establishing views, opinions, and inclinations upon desire and 
prejudice is contradictory to Allah’s commands and the guidance of 
His messengers. On the other hand, establishing them upon justice is 
the mission of the Messenger’s (#%) successors from his nation — the 
trustworthy among his followers. 

No one deserves this description of trust except those who establish 
absolute justice in these matters, thereby offering pure advice for 
Allah, His Book, His Messenger, and His servants. These are indeed 
the true inheritors (of the glorious Message) — and not a person who 
makes his companions, opinions, and inclinations the measure and 
indicator of truth, loathing and befriending for them. 

How far is such a person from establishing the justice that Allah 
enjoined on every individual, especially in these matters (of views and 
opinions) that carry a greater obligation and a higher mandate! 





] An-Nisd’4:135. 
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Fair Testimonies 
Two RELATED AYAT 
In the above dyah, Allah (8#) says: 
Vo Lud! Qu caa) 
«... AS witnesses for Allah ...» ' 


A witness is a reporter. If he reports truthfully then he is acceptable 
and just; but if he reports falsehoods then he is a false witness. 

In addition to establishing justice, Allah requires one to be a 
witness for Him alone. Thus, the testimony should also be performed 
with justice, and should be for Allah alone. 

In another dyah Allah (48) says: 
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«O you who believe, always stand firmly for Allah, 
witnesses to justice ...» ? 


Together, these two ayat require four things: establishing justice, 
establishing it for Allàh, maintaining truthful testimony, and doing this 
for Allah as well. 

The dyah in Sürat an-Nis@ emphasizes standing for justice and 
being a true witness for Allāh, whereas that of Sürat al-M@idah 
emphasizes standing firmly for Allah and being a fair witness. This 
difference has an intricate rationale that we discuss elsewhere. ? 


THE TEST OF FAIRNESS AND ĪMĀN 
In the above dyah, Allah (3%) then says: 


] An-Nisd’4:135. 

2 Al-M@idah 5:8. 

3 Some scholars indicate that the difference arises from that the ayalt (4:135) is part 
of a discussion of fairness and justice, whereas the ayah (5:8) is part of a discussion 
of fiqh regulations [Malak-ut-Ta' wil (1:221) by Ahmad al-Ghurnàti]. 
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«... Even if it be against yourselves or parents and 
relatives.» ' 





Allah (8%) requires establishing justice and maintaining true 
testimony against everyone, including one's most beloved. A person is 
required to be fair against himself, his parents, who are his roots, and 
his relatives, who are usually closer to him and who support him more 
than other people. 

A person's love for himself, his parents, and his kin, tends to 
prevent him from establishing truth and justice against them, especially 
when this involves the right of someone whom he dislikes or hates. Ín 
such a case, none will establish this justice except a person who loves 
Allah (36) and His Messenger ($) more than anything else. This 
criterion, therefore, may be used to test the strength and level of imàn 
in the heart. 

On the other end, a person should be just toward his enemies and 
those whom he dislikes. Hatred should not cause him to be unjust to 
them, just as love for himself and his kin should not prevent him from 
establishing justice against them. This hatred should not make him do 
wrong, just as love should not stop him from doing right. 

One of the salaf said: 


“A just person is he whose anger does not make him do 
wrong, nor does satisfaction prevent him from doing 
right." 
Thus these two dyat (of an-Nis@ and al-M@idah) together require 
two things: establishing justice, and maintaining fair witness against 
friend and enemy. 


WEALTH-BASED PREJUDICE 


In the above dyah, Allah (3%) then says: 


| Anm-Nisá '4:135. 
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«... Whether one is rich or poor, Allah can best 
protect both.» ' 


This indicates that in the case of a wealthy person, people may not 
establish fair witness against him, hoping to attain benefit and favor 
from him because of his wealth. As for a poor person, they would not 
fear him or expect benefit from him. Allah tells such people that: He 
has more right to both (the wealthy and the poor) than you do. He is 
their Lord and Master, and they are His subjects and servants just as 
you are. So, show no bias toward a wealthy man because of his wealth, 
nor against a poor man because of his poverty; Allah (38) has a greater 
claim on both of them. 

A possibly better interpretation of this is that people may be 
reluctant to establish justice or testify against the wealthy or poor for 
other reasons. As for the wealthy, they may fear to cause them a loss 
in wealth; and as for the poor, they may treat them indifferently 
because of their poverty and shortage. So they are told, “Allah is closer 
than you to both the wealthy and poor; He is more knowledgeable 
about the first and more merciful toward the second; thus, do not stop 
establishing truthful witness against either." 


Two Ways of Hiding the Truth 
In the above dyah, Allah (8&) then says: 
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«... So follow not your desire, lest you stray from 
justice.» ? 


Here, Allah prohibits following desires to the extent that they 
would lead to forsaking justice. Allah (3&) then says: 


I An-Nisá '4:135. 
2  An-Nisá 4:135. 
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«If you distort (your testimony) or refuse (to provide 
it), indeed Allah is ever Acquainted with what you 
do.» ! 


Allah (3%) here mentions and warns against two ways of hiding the 
truth: distorting the testimony and refusing to provide it. 

When the truth is apparent and clear, hiding it is done in one of 
two ways: turn away from it and avoid to mention it — as a mute 
devil does, or alter and distort it. 

Distortion of truth can be in words or meaning. Distorting words 
is done by adding. removing, or replacing some terms. It can also be 
done by uttering words in such a way as to make the listener think that 
he heard something different from what was actually meant. This is 
similar to what the Jews did in greeting Allah's Messenger ($) ?. 

Distorting the meaning is done by interpreting the words differently 
from what the speaker intended, introducing that which he did not 
mean, dropping some of what he meant, and so on. 


Summary 


Thus Allah (8%) warns against all kinds of distortion of the testimony. 
A witness is required to provide a precise testimony, without hiding or 
distorting it. 

Just contemplate, then, on the great amount of wisdom and 
knowledge contained in this aya. 

In summary, a person's imàn is either nonexistent or incomplete — 
unless he submits to the Texts (of the Quran and Sunnah) with 
acceptance and satisfaction, proclaiming them and inviting others to 
them, without rejection or distortion. 


1 An-Nisa@’4:135. 

2 When greeting the Messenger (E, some Jews pretended to say, “As-Salāmu 
“Alaykum,” when they actually said, "As-Sámmu 'Alaykum (Death be upon you)." 
(Al-Bukhari (6024) and Muslim (2165) from 'A'ishah (GB)). 


CHAPTER 5 
OBEYING THE MESSENGER 


Submission to the Decisions of Allah and His Messenger 


Allah (8&) says: 
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«After Allāh and His Messenger had decided a 
matter, it is not (allowed) for a believing man or 
woman that they should have any (different) choice 
about their affair.» ' 


This dyah indicates that: when it is confirmed that Allah (€) and 
His Messenger ($) have made a decision or have informed about a 
particular matter, then no believer, male or female, may choose 
differently. Any opposing choice would contradict rmn. 

Ash-ShafiT (#8) reported that there is a consensus among the 
sahabah, the tábi'ün, and their followers, that: 


"If a sunnah of Allàh's Messenger (R$) becomes 
manifest to a person, he would not have any choice but 
to follow it, regardless of other people's opinions." ? 


No Muslim ‘Glim would dispute or doubt the truth of this 
statement. The only (human) evidence that the people are required to 
follow is the words of the Infallible (Muhammad &$) who does not say 
anything out of desire. ? 


| Al-Ahzé&b 33:36. 
2  Ar-Risálah. 
3 Asin an-Najm 53:3. 
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Other people’s views could, at best, be acceptable to follow. But 
in no way may they be used to oppose or outweigh the Texts (of the 
Quran and Sunnah). We ask Allah (38) to protect us from the failure 
(incurred on those who do not abide by this). 


Guidance in Obeying the Messenger 
Also, Allah (8) says: 
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«Say, “Obey Allah and obey the Messenger; but if 
you turn away then upon him (the Messenger) is that 
with which he has been charged, and upon you that 
with which you have been charged. If you obey him, 
you will be rightly guided. The Messenger's duty is 
only clear deliverance (of the Message)".» ' 


Here Allah (34) makes obeying the Messenger (8%) a condition for 
guidance; guidance cannot be acquired without this obedience. The 
duty of the Messenger ($) is to deliver the Message; and the people's 
duty is to follow, obey, and submit to him. Al-Bukhari (335) reported 
that Az-Zuhri ? said: 


‘From Allah (comes) the knowledge; from the 
Messenger (&&) (occurs) the deliverance (of the 
knowledge); and from us (is required) the submission 
(to the Message)." 


Thus if the people neglect their duty of belief and obedience, they 


] An-Nür 24:54. 
2 One of the Tabi‘in. He is a famous scholar of Hadith and one of the important 
teachers of al-Bukhàrt. 
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will harm themselves, not the Messenger ($). His responsibility is not 
to make them guided and successful, but only to deliver the Message 
to them. 


Referring Disagreements to Allah and His Messenger 
ADDRESSING THE BELIEVERS 
Allah (8£) says: 
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«O you who believe, obey Allah, and obey the 
Messenger and those in authority among you. If you 
disagree over anything, refer it to Allah and the 
Messenger — if you (truly) believe in Allah and the 
Last Day. That is the best (way) and best in 
result.» ' 


Allah (8%) requires obedience to Him and to His Messenger (38). 
He starts the @yah with an address to the believers, hinting that what 
is required thereafter is a consequence of this title with which they are 
addressed. 

This is similar to saying, “You whom Allah has favored and 
enriched with His bounties, be good to others as Allah has been good 
to you.” And also, “O learned man, teach the people what benefits 
them.” And, “O ruler, rule with justice.” And so on. 

For this reason, legislative matters in the Quran are frequently 
started by addressing the believers. For example, Allah says: 
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|! An-Nisa’4:59. 
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«O you who believe, fasting is enjoined upon you.» ' 


And He (3&) says: 
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«O you who believe, when the call for prayer is 
proclaimed on the day of Jumu‘ah (Friday), hasten 
to the remembrance of Allah.» ° 


And He (3%) says: 
V sal € oth 135) LE oui GD 
«O you who believe, fulfill the contracts.» ? 


Addressing the believers like this carries the implication that, “If 
you are true believers, perform such and such, because it is a 
requirement for the integrity and truthfulness of fan.” 


OBEYING THE MESSENGER IS PART OF OBEYING ALLAH 


In the above àyah (an-Nisa' 59), Allah demands obedience to Him, 
His Messenger (&&), and those in authority. Allah differentiates 
between obeying Him and obeying His Messenger by repeating the 
verb “obey”. But He joins between obeying His Messenger and those 
in authority by applying one verb, “obey”, to them together. One might 
expect the opposite — (that the verb “obey” would be applied only 
once to both Allah and the Messenger) because: 
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1 Al-Baqarah 2:183. 
2 Al-Jumu'ah 62:9. 
3 Al-M@idah 5:1. 
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«He who obeys the Messenger has obeyed Allah.» ' 


However, this (repetition of the verb) has a subtle reason. It 
indicates that the Messenger must be independently obeyed in all that 
he commands, even in matters not specifically required in the Qur'an. 
Therefore, it is mandatory to obey the Messenger (&&) independently 
and jointly (with Allah). 

Let no one then presume that the Messenger ($) should only be 
obeyed in commands that exist in the Qur'an, and that he need not be 
obeyed otherwise. (In refutation of such a fallacy,) the Prophet ($) 
said : 
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dn future times, a man with a full stomach, reclining 
on his pillow, will hear a command from me and say, 
“Let the judge between us (in this matter) be Allah's 
Book: we follow whatever we find in it." (Know that) 
indeed, I have been given the Book and, with it, that 
which is similar to it (the Sunnah)» ? 


OBEYING THOSE IN AUTHORITY 


As for those who are in authority, obeying them is not required as an 
independent obligation, but only as part of obeying the Messenger ($). 
This is confirmed by what is authentically reported from the 
Prophet (&&) said: 
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1 An-Nisá "4:80. 

2 Recorded by Ahmad, Abi Dawid, and others from al-Miqdàm Bin Ma'di Yakrib 
and Abi Rafi‘ (Ae). Verified to be authentic by al-Albàni (as-Sahihah no. 2870 and 
Hidayat ur-Ruwah nos. 161, 162). 
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<One should listen and obey (those in authority) in 
matters that one likes or dislikes — as long as one is 
not commanded to disobey Allāh (3#). When one is 
commanded to disobey Allah, one should neither 
listen nor obey. ' 


In the above āyah (an-Nis@ 59), Allah then emphasizes obeying 
the Messenger (&&) by requiring that matters of disagreement should 
be referred to “Allāh and the Messenger". He did not say, "To Allah 
and to the Messenger" ?. The reason for this is that referring matters 
to the Quran is equivalent to referring them to Allah and the 
Messenger. Referring them to the Sunnah is also equivalent to referring 
them to Allah and the Messenger. Thus, Allah's judgment is the same 
as His Messenger's ($); and the Messenger's ($) judgment is the 
same as Allah's. 

Therefore, if you refer your disputes to Allàh, i.e., to His Book, 
you have referred them to His Messenger (&&) as well. And if you 
refer them to His Messenger ($), you have referred them to Allah as 
well. This is one of the subtleties of the Quran. 


WHO ARE THE PEOPLE IN AUTHORITY? 


Two views have been expressed by the sahdbah and the ‘ulama as to 
who are those in authority. The first is that they are the ‘ulam, and 
the other is that they are the rulers. ? 

In reality, it applies to both groups, because both the ‘ulam and 
the rulers are placed in charge of the affairs concerning which Allah 
sent His Messenger. 

As for the ‘ulam, they are charged with protecting the Din, 
explaining it, teaching it, and refuting those who deviate from it or try 


} Recorded by al-Bukhàri (2955, 7144) and Muslim (1839) from ‘Abdullah Bin 
‘Umar (te). 

2 Which would then have separated between Allah's (38) judgment and His 
Messenger’s (ES) judgment. 

3 Abū Hurayrah (4%) said that they are the commanders, and Ibn ‘Abbas said that 
they are the commanders and the 'ulamd'. Both are reported by at-Tabart and others 
and verified to be authentic by al-Hafiz (al-Hilal''s commentary on at-Tabiikiyyah 
p. 129). 
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to alter it. Allah (8&) gave them this charge, as He says: 
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«Those (prophets) are the ones to whom We gave the 
Book, authority, and prophethood. If these people 
(the disbelievers) reject it, then We have entrusted it 
to a people who do not reject it.» ' 


This is indeed a great assignment to the ‘ulama that compels the 
other people to obey them, accept their commands, and follow them. 

As for the rulers, they are charged with establishing the Din, 
safeguarding it, compelling the people to adhere to it, and punishing 
those who deviate from it. 

Thus these two groups are in charge of the affairs of people, and 
other people are their followers and subjects. 


A BELIEVER’S STANCE IN REGARD TO MATTERS OF DISAGREEMENT 
In the above dyah, Allah (3%) says: 
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«If you disagree over anything, refer it to Allah and 
the Messenger — if you believe in Allah and the Last 
Day.» ? 


This provides decisive evidence that differencs in all aspects of the 
Din should be referred to Allah and His Messenger (48), and to no one 
else. 

Those who refer their differences to other than Allah and His 
Messenger would be opposing Allah’s command. And those who, in 


1  Al-An‘am 6:89. 
2 An-Nisa’4:59. 
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resolving their differences, seek other than the judgment of Allah (8%) 
and His Messenger ($), would be calling to Jdhiliyyah. 

One does not truly enter the realm of rmán until one refers the 
differences that arise among people to Allah and His Messenger. Since 
this Gvah sets the condition, «... if you believe in Allah and the Last 
Day,» īmān would be lacking for a person who does not refer the 
differences to Allah and His Messenger (&&). 

This dvah should be a sufficient clarification and guidance in this 
matter of obeying the Messenger. It provides protection and backing 
for those who abide by it, and is a powerful refutation and attack 
against those who deny it, as Allah (8%) says: 


- $222 485 2 
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«... That he who would perish might perish in clear 
evidence (of the truth), and that he who would 
remain alive might live in clear evidence (of the 
truth). Indeed, Allàh is Hearing and Knowing.» ! 


REFERRING MATTERS TO THE PROPHET AFTER HIS DEATH 
The earlier and later Muslims agree that referring matters to Allah 
means referring them to His Book, and referring matters to the 
Messenger (&&) means referring them to him personally during his life, 
and to his Sunnah after his death. 
THE EXCELLENCE OF OBEYING THE MESSENGER 
In the above dyah, Allah (3&) then says: 
t, "nm von T ^ 
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«That is the best (way) and best in result.» ? 


| Al-Anfal 8:42. 
2  An-Nisá 4:59. 
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This means, “What I have commanded you (to obey Me and obey 
My Messenger and those in authority, and to refer disputes to Me and 
My Messenger) is better for you in this life and in the hereafter, and 
leads to your happiness in both lives. Therefore, it is best and most 
rewarding for you." 

This indicates that obeying Allah (38) and His Messenger (&&) and 
making them the referees is the means to immediate and continued 
happiness. All good results from obeying the Messenger (&$). 
Obedience to him ($) resembles a cave that provides safety and 
security for those who enter it. If people properly obey him (8$), there 
would be no evil on earth. 

All evil of this world is caused by disobeying the Messenger ($). 
This applies both to natural catastrophes and calamities, and to harm, 
pain, and grief that afflict an individual in his person. Furthermore, all 
evil and pain in the hereafter results from disobeying him (&&). 

Therefore, the evil of both lives arises from ignoring the 
Messenger's ($$) teachings and disobeying him. This clearly proves 
that a person will not attain prosperity and happiness until he strives 
to learn the Messenger's (&&) teachings and then implement them with 
true action. 


The Human Excellence 
The happiness that arises from truly obeying the Messenger (&$) can 
be complemented by two additional requirements. The first is inviting 
people to obey him (&&), and the second is maintaining perseverance 
while striving to fulfill this mission. 

Thus, human excellence is confined to four matters: 

l. Knowing the Message of the Messenger (&&). 


2. Acting in accordance with this knowledge. 


3. Spreading this knowledge among the people and inviting them 
to it. 


4. Persevering and striving to accomplish all of this. 
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One who seeks to learn how the sali@bah (a) lived and wishes to 
follow them should know that this was indeed their way, so it must be 
pursued. A poet once said: 


ble DIEU Eas ui pb LG uut toy cts 8 


“If you want to catch up with those folks, follow their way: 
It has become quite manifest for those who aspire to it." 


CHAPTER 6 
THE PEOPLE OF MISERY 


Deviating from the Messenger 
BETWEEN GUIDANCE AND DEVIATION 
Addressing His Messenger (8%), Allah (8%) says: 
LEU on uei oe od C lice oy” 9b 
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«Say, “If I should stray, I would only stray against 
myself. But if I am guided, it is because of what my 
Lord reveals to me. Indeed, He is Hearing and 
Near."» ! 


This carries a clear evidence that the guidance of Allah's 
Messenger (&&) came only through the Wahy (Revelation). Amazing it 
is then to find men with confused minds and conflicting opinions 
claiming to be guided! How does this guidance reach them? Indeed: 


CAB lead od (JE V iil gi d 
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«He whom Allah guides is rightly guided. But as for 
him whom He leaves to stray, you will never find a 
protecting guide for him.» * 


What misguidance is worse than that of a person who claims that 


| Saba 34:50. 
2 Al-Kahf 18:17. 
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guidance does not occur through the Waly! He would rather refer 
matters to the opinions of this-and-that and so-and-so! Great indeed is 
Allah’s favor upon one whom He guarded from such a serious 
deviation and great disaster. All praise is due to Allah, Lord of the 
nations. 


FOLLOWING EITHER THE MESSENGER OR FALSEHOOD 
Also. Allah (3%) says: 
HR LE dou oL zl JL 
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«A Book has been revealed to you — so let there not 
be in your breast any distress concerning it — with 
which to warn (the people), and as a reminder to the 
believers. Follow (O people) what has been sent 
down to you from your Lord, and do not follow any 
allies besides Him. Little do you remember (the 
admonition).» ' 


In this, Allah (8%) requires following what He revealed to His 
Messenger and forbids following others. One can either follow His 
Revelation or follow allies other than Him — Allah gives only these 
two alternatives. Thus, anyone not following the Wahy is indeed 
following falsehoods and other allies instead of Allah. By Allah's 
Grace, this should be clear and obvious. 


The Hostile Confidants 
REGRET ON THE DAY OF JUDGMENT 
Allah (3) says: 


1 Al-A‘raf 7:2-3. 


Al-Tabitkiyyah 55 The People of Misery 


Pa oe PE Pe eC E E rE 


OTS US 54319 200 0, 5050 3.5 i 
HW actui S6 ure S ax; Sl oe lel ad 
YA-YY SG JI (O V5 


«(Consider) the Day when the wrongdoer will bite 
his hands (in regret) and say, “Oh! I wish I had 
followed a path (of guidance) with the Messenger! 
Oh! Woe to me! I wish I had never taken so-and-so 
as a confidant! Indeed, he led me astray from the 
Message (of Allah) after it had come to me.” And 
Satan is ever a betrayer of the human being.» ' 


Anyone who follows a person other than the Messenger ($), 
abandoning his guidance for the sake of that person's words or 
opinions, will surely say these same words. This is why Allah refers 
here to the confidant as ‘so-and-so’, which is a general term that could 
apply to any person taken as a confidant instead of Allah. 

This applies then to confidants whose relationship is based on what 
is contrary to obeying the Messenger ($): their friendship will 
eventually turn into enmity and accusations, as Allah (8&) says: 


coll € Gali Sl Sal aic es ser SD 


«The confidants on that Day will be foes to each 
other — except for the pious.» ? 


THE FOLLOWERS AND THE FOLLOWED 


Allah (4%) describes the plight of the followers and of those whom 
they followed in several places in His Book. For instance, He says: 


^ 
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] Al-Furgan 25:27-29. 
2  Az-Zukhruf 43:67. 
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«(Consider) the Day when their faces will be turned 
about in the Fire. They will say, “How we wish that 
we had obeyed Allah and obeyed the Messenger!” 
And they will say, “Our Lord! Indeed we obeyed our 
chiefs and dignitaries, and they led us astray from 
the (right) path. Our Lord! Double their punishment, 
and curse them with a great curse.?» ' 


After being too late, those people will wish that they had obeyed 
Allah (3%) and His Messenger (&&). They will confess that they had 
obeyed their chiefs and leaders and disobeyed the Messenger (8), 
acknowledging that they had no excuse in doing so. This realization 
will lead them to request doubling the punishment and curses for those 
leaders. 


This carries an important lesson and a useful admonition for a 
person of reason. Indeed, assistance (in seeing the truth) is from 
Allah (3&) only. 


PARTNERS IN DEVIATION 


Allah (3) says: 
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| Al-Ahzdb 33:66-68. 
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«Who could be more unjust than one who PEE 
a lie against Allāh or denies His signs? Those will 
attain their appointed portion of the Decree until, 
when Our messengers (of death) come to them to 
take them in death, they will say, “Where are those 
that you used to invoke besides Allāh?” They will 
reply, “They have forsaken us!" They will thus 
testify against themselves that they were disbelievers. 

He (Allāh) will say, “Join those nations who have 
preceded you, of jinn and human beings, in the 
Fire." Every time a nation enters, it will curse its 
sister nation (that preceded it). 

Once they have all joined each other in it, the 
last of them will say about the first, *Our Lord! It is 
these who have misled us, so give them a double 
punishment in the Fire." He will reply, *For each is 
double, but you do not understand." And the first of 
them will say to the last, “See then! You have no 
advantage over us, so taste the punishment you 
earned!» ! 


A sensible person should reflect on these äyãt and the lessons they 
carry. 


THE Two CLASSES OF EVILDOERS 


The first áàyah above (al-A'ráf 37) mentions the two classes of 
evildoers: 


a) Those who start fallacies, establish injustice, and call other 
people to it. Thus they distort the truth and initiate 


| Al-A‘raf 7:37-39. 
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falsehood. 
b) Those who reject or deny the truth. 


Every evildoer belongs to one (or both) of these two classes. If, in 
addition, he invites the people to his evil and drives them away from 
the truth, he would deserve double the penalty because of his added 
disbelief and evil. For this reason Allah ($8) says: 
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«Those who disbelieve and obstruct others from 
Allah's path — We will add for them penalty over 
penalty because of the corruption that they used to 
cause.» ' 


They deserve a double punishment because of their double evil: 
their disbelief, and their obstructing from Allah's way. 

But as for those who commit kufr without coaxing others toward 
it. Allāh (48) does not mention a doubled punishment for them, as in 


the following: : p 
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«For those who disbelieve, there is a grievous 
punishment...» ? 


In the above ayàt (7:37-39), Allah (8&) indicates that all what is 
decreed for the evildoers in the first life, such as life span, sustenance, 
etc, is sure to reach them. 

Then, when death comes to them, they will part with their old 
claims, acknowledge their falsehood, and become witnesses against 
themselves. 

On Judgment Day, Allah (3%) will command them to enter into the 
Fire where many previous nations have preceded them. Every time a 


] An-Nahl 16:88. 
2 Al-Baqarah 2:104, and al-Mujáüdalah 58:4. 


At-Tabükiyyah 59 The People of Misery 


new nation enters, its members will curse their ancestors who preceded 
them into the Fire. When they are all in it, the later nations will 
request doubled penalties for the earlier ones because they led them 
astray and obstructed them from obeying Allah’s messengers. 

Allah (8$) will reply that the punishment will be doubled for both 
the “followers” and the “followed”, in accordance with their deviation 
and disbelief — but a nation will not know about the doubled 
punishment of its sister nations. 

The former nations will then tell the former, “You do not have any 
advantage over us. You had your own messengers who showed you the 
truth, warned you against our deviation, and forbade you from 
following or imitating us. Yet you rejected them and insisted on 
following and imitating us, and on forsaking the guidance of the 
messengers. What advantage do you then have over us when you 
strayed just as we did, and abandoned the truth just like us? You 
strayed because of us, just as we strayed because of other people. You 
can claim no advantage over us, and thus you should taste the suffering 
because of what you earned yourselves.” 

By Allāh, this is indeed a strong admonishment and an eloquent 
advice for any living heart. These, and similar ayát, should awaken the 
hearts of those who migrate to Allah (8%). But as for the lazy people, 
they are not moved by them in the least bit. 


Untrue Followers 


The above discussion deals with the followers who participate in the 
deviation of those whom they follow. 

Another case is that of followers who disagree with those whom 
they claim to follow, taking a different course than theirs, while 
maintaining false claims of true compliance with them. Allah (38) 
mentions such people in the following: 
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«(It is on the Day of Judgment) when those who had 
been followed will disown their followers. They (all) 
will see the punishment (awaiting them), and all ties 
(of relationship) between them will be broken. The 
followers will then say, “If we can only have another 
chance so we could disown them as they have 
disowned us.” Thus will Allah show them their deeds 
as nothing but bitter regrets. And they will never 
emerge from the Fire.» ' 


In this ayah, the “followed” were (in the first life) upon guidance. ? 
Their "followers" claimed to be upon their way and guidance when, in 
reality. they disobeyed them and followed other than their guidance. 
They claimed to love them, and thought that this love would benefit 
them despite their deviation from them. They took them as allies 
instead of Allah, imagining this to benefit them. But the followed will 
disown them on the Day of Judgment. 

This is the situation of a person who takes allies and confidants 
other than Allah (8£) and His Messenger ($), making peace or 
hostility for their sake. and becoming satisfied or angry for their cause. 
Regardless of how numerous his deeds are, or how much effort and 
toil he put into them, they will be futile on the Day of Judgment, and 
will only add to his misery and regret. 

Allegiance and enmity, love and hatred, satisfaction and anger — 
all of this should be sincerely maintained for Allah and His Messenger. 
If a person does not do this, Allah renders his deeds worthless and 
disrupts his relationships. 


The Only Unsevered Tie 


On Resurrection Day, all love, relationships, and allegiances that were 


1 Al-Baqarah 2:166-167. 

2 This is not the only possibility. The followed can be guided or misguided, and the 
dyah is general and can encompass both possibilities. The same is true for the 
subsequent discussion. 
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not for Allah will be severed, leaving only one tie: that which connects 
a 'abd to his Lord. This tie is maintained by continuously performing 
the following acts (in this life): 


a) Migration to Allah (8%) and to His Messenger (&). 


b) Purification of one's acts of worship for Allah (8%). These 
include love, hatred, giving, preventing, taking as allies or 
enemies, and so on. 


c) Purification of one's adherence to the Messenger (4%). This 
includes abandoning other people's opinions when they conflict 
with what he says, discarding anything that disagrees with his 
guidance, and associating none with him in this adherence. 


This is the only tie that will not be severed. It is the true 
relationship between a 'abd and his Lord — the relationship of pure 
"ubüdiyyah. It is the only thing that he continues to long for, regardless 
of how far he D. from it. It is as a poet once said: 


“Let y your heart wander in love affairs as you wish: 
True love will only be for the first lover. 
How many houses does a man habituate! 
But he will always long for his first home.” ' 

This relationship (with Allah) is the only one that profits a person. 
Nothing else will profit him in any of his three abodes — the first life, 
the intermediate (al-barzakh), and the final eternal life. He cannot live, 
endure, attain joy, or succeed without this relationship. Indeed, a poet 
well described this, saying: 
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1 The poet is Abū Tammàm Habib Bin Aws at-Tà'i, and these two lines can be found 
in his printed collection of poems. 
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"When the unity ties will break off between them, the 
bond of the true lovers (of Allah) will never break; 

And when the unity link shatters between them, the link 
of the true lovers (of Allah) will be impossible to 
splinter." 


Conclusion 


Therefore, on Judgment Day, Allah ($) will sever all relationships and 
ties among the people in this life, sparing only the ties between them 
and Him — the ties that reflect pure 'ubüdiyyah. This ‘ubiidiyyah can 
only be accomplished through true adherence to the messengers (#8), 
because it was only taught by them, known through them, and can only 
be fulfilled through following them. 

Allah (8&) says: 
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«And We will proceed to whatever deeds they did (in 


the first life) and will turn them into dispersed 
dust.» ! 


So all deeds of the first life conflicting with the way and guidance 
of Allah's messengers, and that are not for Allàh's pleasure, will be 
transformed by Allah into scattered pieces of dust that avail their 
owners nothing. 

This is indeed one of the greatest miseries on Judgment Day — 
that one would find one's toil completely lost and worthless, at a time 
when one will be in the greatest need for every good deed. Only the 
good doers will then be pleased. 


1 Al-Furqàn 26:23. 





CHAPTER 7 
THE PEOPLE OF BLISS 


Contrary to the miserable people discussed in the last chapter, our 
discussion will now focus on the people of happiness and bliss. These 
can be divided into two classes. 


First Class of the People of Bliss 
THE COMPANIONS AND THEIR TRUE FOLLOWERS 


The first class consists of those who possess the quality of intellectual 
independence. Allah (8$) describes them as follows: 
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«The first and foremost (to embrace Islam) of the 
Muhajirin and the Ansar, and also those who follow 
them in the best way; Allah is well-pleased with 

them, and they are pleased with Him.» ' 


These are the happy ones for whom Allah's acceptance is 
confirmed. They are Allah’s Messenger's ($$) companions and those 
who follow them in the best way until the Day of Resurrection. 

The conventional term *rabi'ün" normally means the companions’ 
followers who met them in person. However, the description of 
"following" here is not restricted to them, but includes anyone who 
righteously follows the sahdbah’s way. Any such person is of those 
with whom Allah (3&) is pleased and who are also pleased with Him. 


| At-Tawbah 9:100. 
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FOLLOWING WITH /HSÀN 


The manner of following the sahābah is not ambiguous. Allah (38) 
restricted it by being “in best way". It cannot be fulfilled merely by 
wishing, or by following them in some matters while rejecting them in 
others. It should always be performed with //isán '. This is a condition 
for deserving Allah's (88) geceptariee and Gardens, He (3) says: 
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«It is He Who has sent among the unlettered a 
messenger (Muhammad) from themselves, reciting to 
them His dyat, purifying them, and teaching them 
the Book and Wisdom (the Sunnah) — although they 
were previously in clear misguidance. And (He sent 
him also to) others who have not yet joined them. He 
is Almighty and Wise. That is Allah's favor that He 
grants to whom He wills. Allāh is the One of great 
bounty.» ? 


The first group of people mentioned here are those who met the 
Messenger ($$) and accompanied him. The other group are those who 
did not meet the first group. This applies to anyone who comes after 
them, adhering to their way, until Resurrection Day. This group falls 
behind the first group (the sahābah) both in time and in stature, though 
both of these groups constitute the people of bliss. 


THREE KiNDS OF HEARTS 


Contrary to the people of bliss described above are those who neither 
accept the guidance that Allah (8%) sent with His Messenger ($), nor 


1 /hsán means righteousness, perfection, and superior approach. 
2 Al-Jumu'ah 62:2-4. 
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benefit from it. They are described by Allah (3%) in the following 
ayah: 4 - o 5 2.5 
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«The likeness of those who were entrusted with the 
Torah but did not carry it (i.e., fulfill it) is like a 
donkey carrying volumes of books (but not 
benefitting from them.» ' 


The Prophet (&&) classified people into three groups based on their 
response to his Message and Guidance. He said: 
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«The example of the guidance and knowledge with 
which Allah sent me is like rain that falls on 
different kinds of land: 
1) One kind of land is good. It accepts the water and 
produces vegetation and grass in plenty. 
2) A second kind of land is dry, with a solid bed that 
reserves the water so that people can drink and 
irrigate from it. 
3) A third kind is a porous land that can neither 
retain water nor produce vegetation. 

This is an example of those who acquire the 
knowledge of the Din and benefit from the guidance 


1 Al-Jumu‘ah 62:5. 
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that Allah gave me, and of those who do not take 
heed nor accept Allah's Guidance. ' 


The Messenger (&&) likens the knowledge that he was given to rain 
because both cause life. Rain is the body’s cause of life, whereas 
knowledge is the heart’s cause of life. He (&&) also likens the hearts to 
valleys, as Allah (88) says: 
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«He sends down water from the sky, making valleys 
flow according to their different capacities...» 


Just as there are three kinds of land, there are three kinds of hearts: 


1) The first is a good land that is receptive of water and productive 
of vegetation. When the rain falls on it, it absorbs the water 
eagerly, producing all sorts of pleasant vegetation. 
This is an example of a person with a healthy, pure, and 
' intelligent heart. His heart embraces the knowledge, and is guided - 
by its true intelligent nature, blossoming by that wisdom and true ` 
faith. Therefore, because of its good nature, it is eager to take the 
knowledge, and ready to bear fruits. 
This person is also like a rich merchant who has experience in 
different trades and investments, which enables him to invest his 
wealth in what brings the best profit. 


2) The second kind is a hard and solid land prepared to keep and 
preserve the water. This benefits the people who frequent it for 
drinking and irrigation. 

This is an example of a person whose heart preserves the 
knowledge and safeguards it so as to convey it just as he hears it, 
without alteration or conjecturing. This type of person is also 
described by the Prophet (4%) as follows: 

«. ad vu ass Jol> Cos (iba BI 5B a LJ] dB Job C» 
<There is often a person who conveys the knowledge 

to those who are more knowledgeable than himself; 





| Recorded by al-Bukhari (79) and Muslim (2282) from Abū Missa al-Ash‘ari (9). 
2  Ar-Rad 13:17. 
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and there is often a person who carries the 
knowledge when he himself is not knowledgeable. ' 


This is also like a rich man who does not possess the 
knowledge or experience to invest his wealth, but who knows very 
well how to preserve it. 


3) The third is a barren land incapable of holding the water or 
producing vegetation. Regardless of the amount of rain falling on 
it, it does not benefit it. 

This is an example of a person whose heart does not accept any 
knowledge or wisdom. It is also like a poor man who neither 
possesses wealth nor knows how to preserve it. 


The first of the above three examples applies to a learned teacher 
of knowledge, calling to Allah’s (3) path with clear guidance. Such 
are the inheritors of the prophets. 

The second example applies to a person who preserves the 
knowledge, precisely conveying what he hears. He carries to other 
people precious goods that they can use for trade and investment. 

The third example applies to a person who neither accepts Allah's 
guidance nor benefits from it. 

Thus, this hadith covers the different types of people and their 
positions in regard to the Prophet's (4) message, the first two types 
being the happy ones, and the third being the miserable. 


Second Class of the People of Bliss 


The second class of the “people of happiness" consists of the believers’ 
followers from their offspring who die before reaching the status of 
taklif ?. In the hereafter, they will be with their parents, as Allah (3%) 
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| Recorded by Abū Dawid, at-Tirmithi, Ahmad, and others from Zayd Bin Thabit, 
Anas Bin Malik and others (p). Verified to be authentic by al-Albānī (as-Sahihah 
no. 404). 

2  Taklif: Responsibility for one's deeds. 
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«As for those who believe and whose offspring follow 
them in faith, We will join with them their offspring, 
and We will not deprive them of any of their deeds. 
Every person is responsible for what he earns.» ' 


Allah (3#) indicates that He will join the offspring with the parents 
in Jannah, just as they are joined in faith (man). 

Because the offspring did not do (enough) deeds to deserve the 
(parents?) high position, Allah (3€) expresses that this joining will not 
reduce the deeds of the parents. They will receive their full reward for 
what they did, plus the bonus of uniting them with their offspring. 

Also, because this union applies to rewards and ranks, and is a 
favor from Allah (3#). one might imagine that it would be a violation 
of the rules of justice. To clarify this, the aya indicates that if the 
children committed sins, they alone would be liable for punishment, 
and that every person is responsible for what he does without involving 
others with him in punishment. Thus this union takes place in terms of 
rewards and favors, but not in terms of justice and penalty. 

This is indeed one of the keys and treasures of the Quran, and is 
a knowledge that Allah (8%) gives only to those whom He wills. 

Thus these áyat (of the last two chapters) cover all people: the 
miserable and the happy, the followed and the followers. 

Consequently, let a prudent person who cares for his well being see 
to which class he belongs. Let him not be influenced by habits or ruled 
by laziness. If he finds that he belongs to a happy class, let him strive 
to move to a higher rank, seeking Allah’s help and facilitation. And if 
he finds that he belongs to the miserable class, let him move out of it 
into a happy class while it is still possible, and before he would have 


to say: b "m , 2 
YY 98 Jl OWS SA ec SST SU 
«Oh! I wish I had followed a path (of guidance) with 


the Messenger!» ? 


|. Ar-Tür 52:21. 
2  Al-Furqàn 25:27. 


CHAPTER 8 
REQUIREMENTS OF THE JOURNEY 


One of the greatest forms of mutual help in righteousness and piety is 
helping one another in the journey of migration to Allah and His 
Messenger (&&). This help should be offered by hand, tongue, and 
heart — through teaching, advising, educating, guiding, and caring. 

If a person has this attitude toward Allah’s creation, prosperity will 
rush to him from all directions, Allah will move His creation's hearts 
toward him, will open the gates of knowledge for his heart, and will 
facilitate the path of bliss for him. 

Conversely, one with an opposite attitude will receive opposite 
consequences. 

One might then ask, “You have described a great journey and 
important matter; but what provisions should be taken along, which 
way to follow, and what vehicle to use for transportation?" The 
answers to these questions are provided in the following sections. 


The Journey's Provisions 


The provisions for this journey are the knowledge inherited from the 
Seal of Prophets (&&) — there are no other provisions. 

Anyone who is not prepared with these provisions should stay at 
home and sit with those who lag behind. He will then find multitudes 
of other laggers to accompany. He may follow their example — but let 
him know that this company will not avail him on the Day of Distress. 


Allah (8&) says: Yos "| Tu . 
od pl IA 3! ceed SS oS) 
Y JI KO 3,5 22 lid 


«On that Day, it will never benefit you, since you 
have done wrong, that you are all sharing the 
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punishment.» ' 


Thus Allah (48) assures that the wrongdoers’ association in 
punishment will not profit them. In this life, people find comfort in 
sharing misery,as Al-Khansa' ? said: 


peti ge ure inse a 
Ese ath ves ul de us 


“If it were not for the numerous people wailing around 
me over their brothers — I would have killed myself. 

And none of them wails over the likes of my brother. 
Yet, I comfort myself in that we all share (the misery)." 


However, this kind of consolation will not exist among those sharing 
the punishment on the Day of Resurrection. 


The Way 


The way for accomplishing this journey is by exerting full capacity and 
striving to the extreme. It cannot be accomplished by wishing, nor 
attained through loitering. It is as a poet once said: 

gie JE Gall Do J 


LII I lS SS ole Gadd 
YI ee aX oa GUS SA SS 


"Dive into the darkness of death, and rise to eminence. 
Thus will you earn a distinguished and lasting honor. 
No good is there in a soul that fears death, nor in a will 


Az-Zukhruf 43:39. 

2 Her actual name is Tamàüdur Bint ‘Amr Bin al-Harith from the Salim tribe — an 
Arab poetess who lived in Jahiliyyah and the early days of Islam. She visited the 
Prophet (aS) and embraced Islam together with the rest of her tribe. She is most 


famous for what she composed in praise of her brother Sakhr who was killed during 
Jahiliyyah times. 
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that worries about a reproacher's criticism." 


It is not possible for a person to undertake this way unless he 
satisfies two matters: 


1) First, as long as he is on the right way, he should never be 
concerned about the reproaches of those who like to find faults. 
Some types of reproach can strike a strong knight so hard as to 
drop him from his horse to the ground dead. 


2) Second, his life should be completely worthless to him when he 
risks if for Allah's sake. He should rush forward, fearless of any 
perils. When the soul becomes frightened, it retreats and turns 
away from facing dangers, preferring the lowliness of the earth. 


Furthermore, these two matters cannot be fulfilled without patience. 
A person who exercises patience just briefly will find that the dangers 
turn into a smooth breeze that carries him where he wishes. Thus the 
danger that he feared suddenly changes to become his best helper and 
assistant. This is a matter that cannot be well comprehended except by 
those who have experienced it. 


The Means of Transportation 


The vehicle of transportation in this journey (of migration) is in: 


* 


* 


* 


Truthfully taking shelter in Allah (3€); 
Turning to Allah (38) wholeheartedly; 
Imploring Allah sincerely; 

Exhibiting absolute reliance on Allah; 
Putting full confidence in Allah; 


Falling before Allah like a subdued and defeated person who 
possesses nothing — a person who looks up to his Master for 
dignity and security and for attaining some of His bounties, 
hoping that He would shelter him. 


When a person fulfills this, we hope that Allah will guide him and 
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show him what has been concealed from others concerning this journey 
of hijrah together with its various sections and stops. 


Reflecting on Allah's Ayat 


The pinnacle of the whole affair (of performing a successful journey) 
and its central pillar is the continued contemplation on Allah's dyát — 
to such an extent that these Gyat would overpower one's thoughts and 
fascinate one’s heart. 

When the Quranic meanings replace the heart’s passing thoughts, 
when these meanings take charge of a person’s heart so that it only 
turns to them (the Quranic meaning) for help and security — when 
this is fulfilled, his journey is smooth, his course becomes manifest, 
and even if it appears as though he is standing still, he would, in fact, 
be moving ahead so fast, like he is racing the wind. (As Allah (8%) 
says) | "EOM m 

al eo loll AS Lus oae G JUsJÍ 9) 
s as z 2, 
A^ ell CO 5,55 Cy es SE oe uS Js GET eui 


«You see the mountains and think them firmly fixed. 
But they pass as the passing of clouds. (It is) the 
work of Allah who perfects all things. Indeed, He is 
Acquainted with all that you do.» ! 


One might ask, “You have pointed to a great aspiration. Would you 
disclose the door that opens into it, and would you raise the curtain 
that conceals it? Would you reveal how to thoroughly understand the 
meanings of the Quran, and how to reflect upon its extraordinary 
delights and treasures? We have in our hands the books of tafsir of 
various imams; are there any additional interpretations beyond what 
they have already done?" 

I will then present (in the next chapter) some examples that may 
be followed and taken as guides in this endeavor. 


1 An-Naml 27:88. 


CHAPTER 9 
THOROUGH UNDERSTANDING OF THE QUR'AN 


Magnificent Meanings in Ibrahim's Narration 
Allah (88) says: 


ashe 1153 31 O fées Ji el ake uas LUT ua) 


«e abil JE ES OG) E RT JU LOL" us 
Yv-Y£ ob lI CO "es ASL Yi. Jb TEST Aus O oe dou 


«Has the story reached you of the honored guests of 
Ibrahim? (That was) when they entered upon him 
and said, “Peace (be upon you)"' He answered, 
“(And upon you be) peace, unfamiliar people!” Then 
he turned quietly to his household, brought forth a 
fat (roasted) calf, and placed it before them. He said, 
“Will you not eat?”» | 
O ee Vo $45, USE Y" NIG Sos Gl O35) 
O "nae 5 yey Lg, Sai vro P Nl SL 
P-TA cbt CO" adi ASST 58 ASI Lab JU WIS: JU 


«(When they did not reach for the meat) he 
conceived a fear of them. They said, “Fear not,” and 
gave him good tidings of (the birth of) a learned son. 

(Upon hearing this,) his wife approached with a 
cry (of alarm) and struck her face (in shock) and 
exclaimed, “A barren old woman (like me)!” They 


| Ath-Thdarivat 51:24-27. 
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answered, “Thus has your Lord deo Indeed, He 
is the Wise and the Knowing.’’» 


OP Es Gris O93 UE GT escas WG.) 

ae LO ob oh en pelle LO ted pi 

GS O Gell Sa Ged OS oa ES GO "os i L^ a 

inal) t Gab Ws O Gel D GS ee el Uus 
rv-Y^ ob IW EO «ii corsi NUES 


«He said, *And what (other) mission do you have, O 
(heavenly) messengers?” They answered, “Indeed, we 
are sent to a criminal people to launch stones of clay 
upon them, marked out in your Lord's presence for 
(the punishment of) the excessive." 

So (soon thereafter) We evacuated whoever was 
therein (i.e., in the criminal cities) of believers. But 
We did not find in them except a single house of 
Muslims (who have surrendered themselves to Us). 
And so We left therein a (warning) sign for those 
who fear the grievous punishment.» ? 


A SUPERFICIAL UNDERSTANDING 


As one reads these àávát, peering into their meanings and contemplating 
over them, one may gather that: 


* The angels came to Ibrahim (E&) in the form of guests who 
would normally eat and drink. 


* They announced to him the glad tiding of begetting a learned 
son. 


His wife was astounded by the news, and that the angels told 
her that this was Allah’s command; and so on. 








1 Ath-Thariyar 51:28-30. 
2. Ath-Thariyat 51:31-37. 
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Most people would not perceive except these meanings. 


A DEEPER UNDERSTANDING 


Let me then reveal just a few of the numerous marvels hidden in these 
āyāt. Let me demonstrate how they contain: 


* 


* 


High praise for Ibrahim; 

A collection of the manners of hospitality, host's obligations, 
and guest's rights; 

Refutation of the dogmas of philosophers and mua; tilah '; 
A great sign of prophethood; 


Reference to all of Allah’s sifát?, which all stem from 
“knowledge” and “wisdom”; 


A brief and clear reference to the Resurrection, and to the 
certainty of its occurrence; 

Description of the Lord’s justice and His revenge against 
disbelieving nations; 

Reference to Islam and dn and the difference between them; 


Reference to the consistency of Allah's signs pointing to His 
oneness, His messengers’ truthfulness, and the Last Day; 


No one profits from all of this except the true believers whose 
hearts fear the punishment of the Last Day. As for those who 
do not fear the Last Day nor believe in it, they will not profit 
from this. 


I will next present a detailed clarification of the preceding points. 


Emphasis Through Interrogation 


Allah (8&) starts the narration with a question: 


| Mitattilah: Those who deny the existence or reality of a number of Allàh's 
attributes. 

2  Sifat: Plural of sifah, which means attribute. In the present context, it refers to 
Alláh's supreme attributes. 
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Y£ SU lt €O eur eoa sd came uas ad an 


«Has the story reached you of the honored guests of 


Ibrahim?» ! 


This is not really intended as a query. Some scholars of the Arabic 
language assert that the question here means "indeed". Starting the 
discussion in situations like this with an interrogation carries a subtle 


message and an intricate meaning. 


When a speaker wants to relate to the listeners an important matter 
requiring special emphasis, he would start with an interrogatory article 
to attract their attention. He would say for instance, “Do you know 
about such-and-such ...?" Along this line, Allah (38) says: 


A ab CO Saye Gea ENS 


«Has the story reached you of Misa?» ” 


And: ae ee 
Y Ge € Seidi 155 ALT asy 
«Has the story reached you of the 
disputants?» ? 
And: 


V icu (Oo eaz 23i udo aL Je 


(two) 


«Has there reached you the tiding of the 


Overwhelming Event?» * 


The purpose of the interrogation in all of these dyar is to emphasize 
the importance of the ensuing narrations, and to encourage pondering 


over them and comprehending the wisdom they carry. 


It also serves another purpose, which is a reminder that this 


Ath-Tharivat 51:24. 


wn == | 


Taha 20:9. 
Sad 38:21. 
4  Al-Gháshivah 88:1. 
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knowledge is one of the clear signs of Muhammad’s (&&) prophethood. 
It belongs to ghayb, and neither he nor his people could have otherwise 
known about. Could it have reached him without Allah’s teaching and 
revelation, or through any way other than Allah's? 

Glance then at this address appearing in the interrogatory form, and 
reflect over its great influence from all aspects. This will convince you 
that it is the peak of eloquence. 


Ibrahim's Excellent Manners 
HONORED GUESTS 


The previous ayah then mentions “the honored guests of Ibrahim". 
This carries a commendation from Allah (8&) for His Khalil ', Ibrahim. 
The word “honored” carries two meanings: 


1. The first is that Ibrahtm honored them, which is a compliment 
to his hospitality. 

2. The second is that they are honored by Allah (3%). This is 
similar to describing them elsewhere as: 


YA cL CO SAI ^ Ske JO 


«(The angels are) only (His) honored servants.» 


This is another compliment for Ibrahim because the honored 
angels were sent to visit him. 


Thus, both interpretations carry praise for Ibrahim. 
RETURNING THE SALAM IN A BETTER WAY 
In the next dyah, Allah (3&) says: 
v ata CO gute zi ngu iu zi ss 3p 


1 Khalil: A confidant and beloved friend. In the Quràn, Allah (3i) declares that He 
has taken Ibrahim as His Khalil (an-Nis@ 4:125). 
2  ALAnbiyd 21:26. 
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«(That was) when they entered upon him and said, 
“Peace (be upon you)!” He answered, *(And upon 
you be) peace, unfamiliar people!» ' 


This contains further praise for Ibrahim. He responded to the 
angels’ greeting with a better one. Their greeting was “Saldman’’. This 
Arabic expression constitutes a verbal sentence ^ which, more 
precisely, means: "We greet you with peace." His response was 
"Salümun". This is a nominal sentence which, more precisely, means: 
*Lasting and constant peace be on you." No doubt, the latter sentence 
implies constancy whereas the formal sentence implies change. Thus, 
Ibrahim's greeting was better and more complete. 


GOOD MANNERS IN CRITICIZING 


The next words in this áyah, «unfamiliar people,» display two forms 
of good manners in addressing the guests, even when there is need to 
express concern about their behavior: 


l. Ibrahim dropped the subject (mubtada) of the sentence. 
Otherwise, he would have said, “You are unfamiliar people.” 
Thus he expressed concern without confronting them directly 
with it — which would have carried some rudeness. 


This was also the manner of the Prophet Muhammad (#3) 
who, when criticizing some people’s actions, instead of 
confronting them with what would hurt them, would rather say, 
<Why do some people say such-and-such, or do such-and- 
such?> ? 





] Ath-Thariyat 51:25. 

2 In Arabic. a sentence can either be verbal or nominal. A verbal sentence starts with 
a verb. For example, “The man came" would be expressed in Arabic as a verbal 
sentence, "Came the man”. A nominal sentence, on the other hand, does not contain 
a verb. It consists of two nouns or their equivalents: a mubtada’ (starting noun or 
subject) and a khabar (describing noun). For example, “The man is tall" would be 
expressed in Arabic as a nominal sentence, “The man tall", where "the man" is the 
mubtada' and "tall" is the khabar. In this sense, a verbal sentence describes a 
changing process (a process that took place at a certain time), whereas a nominal 
sentence describes a constant process. 

3 Ashe (48) said, for example, in the hadith recorded by al-Bukhari and Muslim from 
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2. Ibrahim (8%) omitted mentioning the party affected by their 


unfamiliarity, namely, himself. This is more appropriate than 
saying, “You are unfamiliar to me." Allah (8&) says elsewhere 
(describing Ibrahim's apprehension): 


: Ve aye GL oie cols HORS IDE eai eoa iy Gb 


«But when he saw their hands not reaching for it, he 
deemed their conduct strange and became 
apprehensive of them.» ' 


GooD MANNERS OF HOSPITALITY 


Next, Allah (8#) says: 


ALAS One Sow «G3 ul LUE EDD 
Yv-YA "E (o «es st yi”. ais pe! 


«Then he turned quietly to his household, brought 
forth a fat (roasted) calf, and placed it before them. 
He said, “Will you not eat?"» ? 


The verb used to describe Ibrahim's action is ragha, which 
means “went quietly and secretly". This indicates his hastening 
to honor and serve his guests in a secret manner so as not to 
embarrass them or make them feel shy. 


This can be contrasted with a person who would purchase 
and prepare the food slowly and lazily, all in plain view of his 
guests. Such action would surely cause them to be bashful and 
disturbed. 


Then the fact that Ibrahim turned to no place other than his 
own household carries another compliment for Ibrahim (#8). It 
indicates that all what is usually needed to honor and serve the 


Anas (48) when he criticized the three individuals who inquired about his manner 


of worship and pledged to exceed it. 
1 Hiid 1:70. 
2  Ath-Ihàriyát 51:26-27. 
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guests is present and available within his household. There is 
no need to seek anything from the neighbors or elsewhere. 


3. Bringing forth a fat and roasted calf carries three compliments 
for Ibrahim’s hospitality: 
a) He served his guests personally rather then sending 
someone to serve them. 


b) He brought before them a complete animal and not just a 
portion of it. This allows them to select any part of it that 
they may favor. 


c) He did not bring before them a thin or lean animal, but 
rather a fat one. Furthermore, being the young calf of a 
cow, this is an expensive animal which would please the 
guests. His generosity and hospitality made him slaughter 
it despite its value. 


4. Ibrahim (3x8) placed the calf right in front of the guests. This 
carries another compliment, because Ibrahim brought the food 
in front of the guests rather than putting it in another place out 
of their reach and having them move to reach it. 


5. Ibrahtm’s words of invitation to his guests, “Will you not eat?" 
carry still another compliment for his fine manners of 
hospitality. Rather than saying, “Go ahead — eat!” he invited 
them to eat with these polite and kind words, giving them the 
choice to eat or not. 


Tidings of ishaq’s Birth 
IBRAHIM'S APPREHENSION 


Indeed, when the guests eat from their host's food, the host is pleased 
and pacified. Thus when Ibrahim noticed that his guests did not reach 
for the meat, he conceived a fear in himself that they might have evil 
intentions. 

When they perceived this, they comforted him by revealing their 
identity, and they announced to him the news of the birth of a learned 
child: 
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Y^ ou EO pele ex Sy by, LARS VISE HS TRECE 


«(When they did not reach for the meat) he 
conceived a fear of them. They said, “Fear not," and 
gave him good tidings of (the birth of) a learned 


son.» ! 


This child was Ishaq (858), not Isma‘Tl (8:8), because his wife was 
surprised and mentioned that a barren old woman like herself cannot 
bear children. As for Ismail, he was his first-born child, and was born 
from his (younger) concubine Hajar. Allah (38) clarifies this in the 
following: 


"» 


uiu ud. od $38 ATA 
VV sS (O Gu acl es o 


«And his wife was standing nearby, and she smiled. 
Then We gave her good tidings of (the birth of) 
Ishaq and, after Ishaq, of (his son) Ya'qub.» ” 


THE NATURE OF WOMEN 
Allah (3#) then says: 
OT MEE 
YA SLU CO "eie 5,2": m 


«(Upon hearing this,) his wife approached with a cry 
(of alarm) and struck her face (in shock) and 
exclaimed, “A barren old woman (like me)?» ? 


This displays women's weakness and their emotional nature. As 
soon as Ibrahim’s wife heard the news, she cried out and slapped her 


1? 


face, exclaiming, “A barren old woman! 


l|. Ath-Thariyat 51:28.. 
2 = Hiid 11:71. 
3  Ath-Thariyát 51:29.. 
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This presents some of the good manners for a woman when talking 
to strangers. She should be brief and only use the words necessary to 
make herself clear. Thus Ibrahim's wife dropped the subject of the 
sentence which would otherwise be, “I am a barren woman," and she 
briefly mentioned what would prevent her from bearing children (old 
age). In Surat Hüd '; Allah tells us that she mentioned the reason 
preventing Ibrahim as well (old age) from begetting children. 


Affirming Allah’s Attributes 
WISDOM, KNOWLEDGE AND OTHER DIVINE ATTRIBUTES 
Allah (3#) then says: 


Fob, CO “dT ASST 23 5] al JU aU as" JU ) 


«They replied, “Thus has your Lord decreed. Indeed, 
He is the Wise and the Knowing.”» ? 


The angels’ reply affirms the attributes of speech for Allah (3%). 

It also affirms Allah's attributes of wisdom (al-Hakim) and 
knowledge (al-‘Alim), which are the source of creation and decree. All 
of Allàh's creation, as well as His decree and law, result from His 
knowledge and wisdom. 

Furthermore, knowledge and wisdom include all of Allah's other 
perfect attributes. 

Allah's perfect knowledge implies His perfect life (al-Hayy) and all 
that derives from it such as the support for all the creation (al- 
Qayyiim), might (al-Qadir), perseverance (al-Bdqi), hearing (as- 
Sami‘), and seeing (al-Basir). 

His perfect wisdom implies perfect will, justice, mercy, 
benevolence, generosity, and kindness. It implies perfect judgment in 
doing things in the best possible way. It also implies justly decreeing 
and delivering rewards or punishment. All these meanings then derive 


] Haid 11:72. 
2  Ath-Thāriyät 51:30. 
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from Allah's (3#) name: the Wise (al-Hakim). This is a Quranic style 
whereby all these great matters are related to this attribute of wisdom. 
It strongly rebukes those who claim that Allah (@€) created all the 
creation futilely and uselessly (without wisdom). 


PROOFS OF RESURRECTION 


Because of the above, it is most plausible to conclude that reason leads 
to the basic belief in the Resurrection, and that the. Revelation comes 
with further confirmation and details of this belief. 

The Quranic approach concerning Resurrection supports this 
conclusion. Allah (38) gives two types of rational proofs concerning 
it: 


1) The first type deals with the likelihood of its occurrence. Proofs 
for this derive from Allah’s power. ' 


2) The second type deals with the certainty of its occurrence. 
Proofs for this derive from Allah’s wisdom. * 


Anyone who examines these proofs will realize that they are quite 
sufficient and, praise be to Allah (84), they leave no need for any other 
proofs. They are sound and satisfactory, they address the issue in a 
most direct way, and they include refutation and clarification of doubts 
and misconceptions that occur to many people. 

If Allah (8€) grants me facilitation, I will write a large volume on 
this subject. I see that evidences presented in the Qur'an carry cure, 
guidance, immediate clarification, clear expression, and warning and 
refutation of misconceptions. All of this is presented in a way that 
pleases the heart and increases conviction, contrary to evidences from 
other sources. However, it is not possible to expound on this here. 


RELATIONSHIP OF WISDOM AND KNOWLEDGE TO THIS STORY 


In conclusion, both Allah's creation and His commands result from His 
Knowledge and Wisdom. This story specifically mentions these two 


I Since Allah is Powerful, He is Able to establish the Resurrection Day. 
2 Since Allàh is Wise and Just, He will establish the Resurrection Day in order to 
judge among the creation. 
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attributes because the people tend to be surprised to hear of a baby 
being born to a couple who, normally, cannot conceive. Thus there was 
need to point out that Allah knows the reason and purpose of this 
creation, and that this decree conforms well to His Wisdom. 


Destroying the People of Lüt 


Next, Allah (3#) describes sending these same angels to destroy Lüt's 
people by stoning them with marked stones: 


a o t 5 os LI Po eh UV a aduer 
JI GL) Ur JG OS LOT Gl Subs. Cin: Jo) 
FEV) OL IU CO “oa LU al 


«He said, “And what (other) mission do you have, O 
messengers?” They answered, “Indeed, we are sent 
to a criminal people to launch stones of clay on 
them, marked out in your Lord’s presence for (the 
punishment of) the excessive."» ! 


This shows that Allah (3%) supports His messengers and destroys 
their enemies. It points to the Resurrection, and it shows that reward 
and punishment clearly take place in this world as well. This is one of 
the strongest proofs of the truthfulness of the messengers in delivering 
their Lord’s Message. 


Islam and Iman 
Next, Allah (3%) says: 


Uis GS O isi be e SUS oh SL) 


vro OL UO GL i S^ on 7$ a 


1 Ath-Thariyat 51:31-34. 
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«So We evacuated whoever was therein of believers. 
But We did not find in them except a single house of 
Muslims» ' 


Allah (4%) makes a distinction between Islam (or Muslims) and 
Iman (or believers). There is a subtle reason for this, dectated by the 
context. 

The evacuation and deliverance from severe punishment was meant 
only for the believers who followed the messengers both openly and 
secretly. This applied to just one household (that of Lüt), which could 
be described as a Muslim household. 

Lüt's wife was a member of this household, and was apparently 
Muslim. But she was not to be among the rescued believers. Allah (8&) 
exposed her betrayal of her husband. Her betrayal was not in regard to 
his honor, but in accepting her people's ways to such an extent that she 
went secretly to inform them about his guests. Thus she was apparently 
a member of the Muslim household, but not one of the true believers 
who deserved to be rescued. 

This gives answer to a famous question, “Why is the more general 
term, Islam, excluded from the more specific term, rmmàn? Does not the 
rule of exclusion dictate the opposite?" 


A Warning for Those Who Fear 
Next, Allah (8$) says: 
YY OL WHO zT Gradi 5,365 5:30 £l s USD 


«And so We left therein a (warning) sign for those 
who fear the grievous punishment.» ? 


This points to Allah's awesome signs that He decreed in this world, 
preserving them as reminders of Himself and of the truthfulness of His 
messengers. These reminders are beneficial only for those who believe 


L Ath-Thariyat 51:35-36. 
2 Ath-Thariyat 51:37. 
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in the hereafter and fear Allàh's punishment. This is similar to what 
Allah (3%) says elsewhere: 


VY op GN Olde GU S GY W'S a SD 


«Therein lies a message indeed for all who fear the 
punishment of the hereafter.» ' 


And He says: y ge 
Ve de KO L255 ua 


«He who fears (Allah) will be reminded.» ? 


As for those who do not believe in the hereafter, when they see 
such signs they just say, “These are people who, like many others, 
were struck by misfortune. This is the norm of time: it gives happiness 
to some people and misfortune to others!” 

But those who believe in the hereafter and are afraid of it are the 
ones who benefit from these signs and reminders. 


Conclusion 


When a person understands the meanings and implications of the 
Quran in the correct way, he will perceive marvels and wisdom that 
amaze the mind; and he will realize that it is indeed revealed by the 
Wise and Praiseworthy ($). 

This was meant to point out and give examples as to how people 
vary in understanding the Quran and in extracting its treasures and 
marvels. Indeed, the bounties are in Allah's hand and He gives of them 
to whom He wills. 





|) Hid 11:103. 
2  ALA'là 87:10. 


CHAPTER 10 
COMPANIONS ALONG THE WAY 


(As indicated in the preface, this chapter was lost from previous Arabic 
manuscripts of ar-Risalat-ut-Tabükiyyah. This is why we did not 
include it in the first edition of the English translation. It is important 
to note, though, that this chapter carries a strong suff spirit that can 
introduce wrong concepts — unless it is controlled and explained 
according to the earlier discussions of this book. This is what we have 
attempted below.) 


The Company of the Journey 


When you set your heart on undertaking this journey of migrating to 
Allah (3#) and His Messenger (4), you should seek a companion to 
travel with, realizing, however, that you may not find such a 
companion. 

What you will usually find are those who contradict and oppose 
you, constantly and openly blaming and rebuking you, or those who 
avoid you, or those who show absolutely no inclination to consider 
such a journey. 

I wish that all of the disagreeing people were of this latter type. A 
person would indeed be kind to you if he spares you and does not 
inflict his harm on you. A poet once said: 


Jen BLS] eI isla us ee I 25 a Ul 


"We live at a time when refraining from evil is viewed 
by most people as a (sufficient) act of benevolence and 
kindness." ! 


| This was said by Abii at-Tayyib il-Mutanabbi (d. 354 H). 


87 


Chapter 10 88 At-Tabitkivyah 


With this being the people’s common practice nowadays, you 
should avoid them and establish mutual help (with the few who agree 
with you) in undertaking this journey. You should also forsake 
criticizing and blaming (your selected companions) — except for those 
scarce individuals who drop out along the way, making of themselves 
easy and worthless preys (for Satan). 

You should not interrupt your journey because of such dropouts, 
but should move along, even if you have to be a lone stranger. 
Pursuing this journey without company would then constitute a strong 
proof of the truthfulness of one’s love (for Allah $ and His 
Messenger &&). 


The Living and the Dead 


He who intends to undertake this journey should accompany the dead 
who are in reality alive '. Their company will enable him to reach his 
goal. 

He should avoid the company of the living people who are in 
reality dead — they will only disrupt his course. ? 

Nothing is more important to a traveler than associating with the 
former company and disowning the latter. One of the salaf said: 


“Great indeed is the difference between those who are 
dead but whose remembrance brings life to the heart, 
and those who are alive but whose company causes 
death to the heart.” 


Thus, nothing is more harmful for a person than his peers and 
associates. In their company, his vision and aspirations become limited 
to imitating them, competing with them, and following their footsteps: 


1 The "dead" are the sahdbah and other learned and righteous people who passed 
away, but whose knowledge and bounties continue to benefit people. This company 
is a spiritual one. whereby one attempts to learn and adhere to the way of the 
sahdbah and the early people of piety and knowledge. 

2 This should not be understood as a call to monasticism and isolation. Rather, it is 
a call to avoid deep involvement in the worldly futile pastimes that divert from the 
most important mission of migration to Allah (3&) and His Messenger (E. 
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even if they enter a lizard's hole, he would love to enter with them. 
You must then avoid the company of the ignorant associates, 

seeking instead the company of those who are absent in person, but 

whose bounties and good influence continue to exist in the world. 


Good Manners in Dealing with the Ignorant 
A CHERISHED STRANGER 


When you do the above, you will acquire a new zeal and direction, and 
will become a stranger among people — even if you are known or 
related to them. You will be a distinguished stranger among them: 
clearly seeing the obscurity they suffer, though they cannot see the 
splendor you enjoy. 

You would then excuse them as much as you can, while enjoining 
and advising them, with all your power, to do good. Thus you look at 
them with two eyes: 


a) One eye recognizes Allah’s commands and prohibitions, leading 
you to advise and warn them, befriend or disown them, giving 
them their rights and requiring yours. 


b) The other eye recognizes Allah’s decree and measure, leading 
you to sympathize with them, supplicate and seek forgiveness 
for them, and seek excuses for them in matters that do not 
involve violation of Allah’s commands and Shar . Thus, you 
engulf them with kindness, compassion, and forgiveness, 
heeding Allah’s command (to His Messenger &&): 


$ te P" ot, est ote noe uA 
AA SLEY (O Og ed! oe ue rel, Gal al) tl 3) 


«Show forgiveness, enjoin what is good, and turn 
away from the foolish.» ' 


1 ALA'ràáf 7:199. 


Chapter 10 90 At-Tabitkiyyah 





THREE REQUIRED QUALITIES IN DEALING WITH PEOPLE 


Indeed, this @yah should suffice and cure those who abide by it. It calls 
to: 


a) Exercising good manners in dealing with people, forgiving 
them and showing them compassion to the limits of one’s 
character and nature. 


b) Fulfilling Allah’s right upon people, enjoining what is good in 
matters that the intellect attests to their goodness and merit — 
based on what Allah has commanded. 


c) Avoiding their evil, warding off the harm resulting from their 
ignorance without taking personal revenge against them. 


How else can you attain excellence? And what policy and behavior 
can be better in this world than this? If you try to consider every evil 
reaching you from the people — I mean true evil that would cause a 
loss of honor before Allah (3%) — you will find that it arises from 
neglecting one or more of these three matters. 

If you abide by these three qualities, whatever the people inflict on 
you will be good, even if it appears evil — only good can result from 
enjoining good, even if it is encased in a situation of evil and harm. 
Allah (8%) says: 


canc Y ye ilat Gy Ze ai a 


\\ 3198] e mr ie S 


«Verily! Those who brought forth the great slander 
(against ‘A’ishah v) are a group among you. Do 
not consider it a bad thing for you. Rather, it is good 
for you.» ' 


] An-Nür 24:11. 


At-Tabitkiyyah 9] Companions along the Way 


THE MESSENGER'S WAY OF DEALING WITH His FOLLOWERS 


Allah (8€) also addresses His Messenger (&&), saying: 


2.2320 T 2527 F 


V04% alas JI XO bf ue Js 


«So pardon them, seek Allah's forgiveness for them, 
and consult them in the affair. Then when you have 
taken a decision, rely fully on Allah.» ' 


This áyah instructs the Messenger (&&) to fulfill Allah's rights and 
the people's rights. When the people do wrong, it is either a violation 
of Allah's limits or a harm directed to His Messenger personally. 

If they harm the Messenger (&&), he should respond by forgiving 
them. But if they overstep Allah’s limits, the Prophet (&&) should ask 
Allah (8) to forgive them and attract their hearts (to the guidance). 
Also, he ($$) should extract their opinions by consulting them, because 
this tends to make them more obedient and willing to advise. Once he 
forms his decision, he should seek advice no more, but should rather 
put his trust in Allah and go forth in fulfilling what he decided, for 
Allah loves those who rely on Him. 

This is one example of the excellent manners with which 
Allah (8&) equipped his Messenger ($). He described him as: 


E ell €O pate GE LU aio 


«Indeed, you (O Muhammad) are of an exalted 
character.» ? 


*A'ishah (t) described him as: 


$ 
Diro eA n 
« SAI Ail SIs” 


| Al“Imran 3:159. 
2  Al-Qalam 68:4. 
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“His character was (a reflection of) the Quran.” ! 


Three Conditions for Acquiring Excellent Manners 
A person cannot attain excellent character without three conditions: 


1. He must possess good ground (or nature) that can help him pursue 
this excellence through knowledge, determination, and action. A 
rough and dry nature makes it hard to submit to this, whereas a 
mild and smooth nature makes it possible to receive the plowing 
and the seeds. 


2. He must possess a strong soul capable of conquering calls of 
laziness, transgression, and desire — all of which contradict 
perfection. The souls that cannot defeat this will always be defeated 
and conquered. 


3. He must possess a discerning knowledge of the truth of matters, 
which would enable him to put things in their rightful position and 
to distinguish between flesh and cancer, beads and gems. 


If these three qualities are present in a person, and Allah grants him 
facilitation, he will be among those to whom the best achievement 
(husnd) has been decreed and for whom Allah’s care has been secured. 


A Gift for the Lovers of Allah and His Messenger 


If you peer into the words contained in these pagets, you will perceive 
that they describe what is most required for mutual help in birr and 
taqwá, and in migrating to Allah and His Messenger. This is what the 
author intended when he wrote this treatise, making it an early and 
expedited gift to his friends and companions in seeking the knowledge. 

Allàh is the witness, and sufficient is He as witness ?, that if this 





1 Recorded by Muslim, Abū Dawid, and Ahmad. 
2 This meaning comes, for example, from arn-Nisd' 4:79. 
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treatise reaches any such friends, he will receive it with pleasure, 
hasten to understand it, and will consider it as one of the best possible 
gifts among friends. 

Other types of (material) bountiful gifts — even if people look 
forward to them — have little benefit and are extremely trivial because 
anyone can give them. Indeed, a useful gift is a (good) word that a 
person presents to his Muslim brother. 


Conclusion 


The summary of the above, from beginning to end, is that one should 
have regard for Allah (3#) alone, turning the heart fully to Him, and 
offering Him continued submission and absolute reliance. 

If a 'abd rightly fulfills this status, he will see amazing outcomes 
reflecting his Lord's bounties, benevolence, kindness, and protection. 
Allah (8€) will turn people's hearts to him with mercy, love (and 
respect). 

But we only say, "Our Lord, we have been overcome by sin, 
ignorance, transgression, and wrong. We hereby admit our lack and 
shortcomings. Anyone among us who claims a position of honor before 
You is but a despicable and disgraceful person. If you relinquish our 
affairs to ourselves, we would surely be in loss, helplessness, sin, and 
vice. Woe be to us — how regretful we are for not pleasing You, even 
if this would be at the cost of displeasing everyone else. How lacking 
are we in giving preference to Your obedience and love over obeying 
and loving everyone else. How lacking are we in behaving truthfully 
with You." This is similar to what a poet once said: 


Ola un nike PONE UU HOGG Vat ae IG 
EEES A T ya co li 


“I wish You are sweet (to me), even if the rest of my 
life is bitter. I wish You are pleased, even if all people 
are angry. 
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I wish the relationship between me and You is sound, 
even if that between me and all people is in ruin. 


If I receive true love from You, all else is trivial, and 
(to me) all that is above earth is (worthless) as earth." ! 


Instead of the above elaborate discussion, we may be content by 
merely the following three statements, of which some learned men 
among the salaf reminded each other: 


AR dul col PONE e “ol a" 


tl es AZ Le dol edel cab! ous AES Ls pol es 


"UOS Sa Ul SS A, eee c» 


*]. Whoever rectifies his hidden intentions, Allah 
rectifies his apparent deeds. 


2. And whoever rectifies his relationship with Allah, 
Allah rectifies his relationship with the people. 


3. And whoever strives for the last life, Allah suffices 
him of the worries of the first life." 


The proof of these words is in their very existence. Even if a 
person engraves them in his heart, so as to read them as frequently as 
he breathes, this may not suffice him. Indeed, facilitation is in Allah’s 
hand, there is no god worthy of being worshiped except Him, and there 
is no lord besides Him. 

Let my friends pardon some of my words because, by Allah, they 
are the blows and breaths of an ill and feverish person ? (to whom the 
saying of a poet applies): 


Lu b wA 22 2i.., Lt iw ed 
eS eo BIG mE S dol ub CS 
“I look around but do not see him whom I love, 
] This is attributed to a poetess called Ràbi'ah al-'Adawiyyah (died in 180 H) who 


was known for remarkable piety and renunciation of worldly pleasures.. 
2 A true migrator to Allah is ever sick of his shortcomings and of people's opposition. 
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Though in my neighborhood are many whom I dislike." 


My illness and fever are intense and perpetual, and, at the same 
time, are the source of my singing and delight. (This is because I find 
no one to understand me, as a poet once said in regard to his beloved 
woman Laylà): 


Aj LS Vgc dts Wylie) sl La & 


“There is not in these tents any lover (like me) who is 
inflamed by the memory of Layla, nor is there a love 
that compares with my love (for her).” 


Thus I love Him (4%), whom you (O my friends) should also love, 
with longing similar to that of a person whose beloved one is far and 
inaccessible to him, as another poet said: 


Shei de Sesh Leb ei tis LUG 
PUISeleaLes ig) salt i$ de Ube 
Bus ag uns. dueluas dues esi 
subzktyurcng| Lis a elita y 


“O you who dwell between my two sides and within my 
heart, though your residence is far away, 


Sympathize with a heart that is inflamed with your love, 
and if you do not join with it, its chords (of life) will 


break. 

Have mercy on a depressed one who is about to die 
grieving for you — longing for you without attaining 
his wish. 


He is never sober from his state of adoration, and every 
time you neglect him, his veils fall off (exposing his 
weak situation)." 


Every person with passion applies these meanings to his own 
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passion. They may give the depressed partial tranquility and 
consolation. 

But no! The (living) heart (of a believer) never attains tranquility 
and satisfaction until it is placed in its proper place (of submission to 
its Lord) and until it abides in its only abode (in Paradise), as a poet 
said: ; : : 

EA 1 BU LR pre LRQ Cla Ox, fl 


* A heart placed in a wrong place, without a (protecting) 
container, is a wasted heart." 


This verse has a very important meaning that I explained in a 
separate book. ' 


Allah (8&) indeed knows best. 

(In conclusion,) Absolute praise is to Allah alone, and may 
Allah (38) bestow His blessings and peace on our Prophet 
Muhammad and his family and companions until the Day of Judgment. 


1 Salim al-Hilali indicated. “This booklet to which Ibn-ul-Qayyim refers is currently 
lost, but there is a printed booklet by his teacher Ibn Taymiyyah discussing this 
verse and titled, ‘Risalar ul-Qalb — the Heart's Message’.” 


APPENDIX: ARABIC TERMINOLOGY 


Introduction 
TRANSLATING AND REFERENCING QUR'ÀN AND HADITH 


The Qur'an contains Allàh's exact words that cannot be precisely translated into other 
languages because of possible misinterpretation and limited human understanding. 
Therefore, we only translate the meanings as understood by trustworthy Islamic 
scholars. Our Qurün quotes include the Arabic text, the English meaning in 
«boldface», and a footnote specifying the location of the aya/i(s) cited. 

Similarly, our hadith quotes include the Arabic text, the English meaning in 
<boldface>, and a footnote briefly specifying its location in Hadith compilations and 
its status of authenticity. If the /iadith contains a supplication or exaltation, we 
generally include a full transliteration of its text. 


RELEVANT CHARTS 


Near the end of this appendix, we present two important charts. The first defines the 
transliteration symbols employed in this book. The second defines terms that should 
be uttered at the mention of Allah or one of His righteous worshipers. 


ARABIC TERMS 


A number of Arabic terms are frequently used in Islamic discussions. and seem to 
constitute a basic vocabulary that needs to be available to the readers of Islamic 
material. We attempt to provide such terms, together with brief definitions, in the 
following glossary. The glossary is followed with a list of the Arabic days of the 
week, and a list of the Islamic lunar months. 

Other terms specifically pertinent to the current book are included in the "Index" 
section at the end of this appendix, together with a page-reference indicating where 
they are first defined in this book. 
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Glossary of Common Terms 































Term Definition 

l'Abd Slave. servant. or worshiper. Pl.: 'ibád or 'abid. 
Adab ! Good characters or manners; etiquettes. Pl.: Adab. 
1 Tet ad 








Akhirah The last (or hereafter) life. 





Al-Fatihah The first chapter of the Qur'an. 


t 


\‘Alim A scholar or learned man in Islim. 


r 











\‘Allāmah ' Exaggerated form of “ālim”. 


L RA 
Amin j"O Allah, answer my supplication.” said at the end of a supplication. 














Ansar Madinah residents who supported the Prophet ($). 





"Asr | Afternoon. It is usually applied to the third daily obligatory prayer. 
i E T 
Athan | Call to the prayer. 








l"Awrah |A weakness that requires protection, or body-parts that must be covered 
| from others. 


+ 
I 


Ayah | Miracle or sign. Also, the smallest subdivision of the Quranic text — 
[usually one sentence in length. Pl.: aya. 











Bid ah | Gidea innovation in any of the Islamic teachings. 





Dawah Call or mission. 





Din ‘Religion — usually used in reference to the religion of Islim. 





. Dinar An old currency equaling 4.25 g of 22k gold in today's standards. 





Dirham An old currency equaling 3.0 g of pure silver in today's standards. 














Dua Supplication. 
Dunya | The lower (i.e., worldly) life. 
Fajr , Dawn. It usually applies to the first daily obligatory prayer. 





At-Tabükiyyah 99 Arabic Terminology 


os | 


Obligation. Fard Kifayah: A communal obligation that must be; 
performed by at least a few Muslims. Fard “Ayn: An obligation that 
must be performed by every Muslim. 


Fatwa A religious verdict. Pl.: fatāwä or fatāwT. 3 


Figh Understanding. It is often applied to the subject of “Islamic 
jurisprudence“ that deals with the practical regulations in Islam. | 
HM QM eee ee eem 

VEN 




































Trial. test, temptation, or affliction. 





Fitrah The pure nature upon which Allah (3%) created people. 





All knowledge that is beyond the reach of human perception. 





Ghusl A ritual bath required after intercourse, ejaculation, and after a woman 


completes her menses. 
Ee A D 
Hadith Reports of the Prophet's (&&) sayings, actions, and tacit approvals. 

















Hajj Major pilgrimage to Makkah. 





Halal Permissible. 


Halqah A circle or ring. It normally refers to a study circle. 


Prohibited. 











Haram 




















Hasan Good or acceptable. 





Hilal Crescent. 












Cover. It usually refers to the Muslim woman’s proper clothing. 








Hijrah Migration — usually refers to the Prophet's migration to al-Madinah. 


‘Id Festival. Pl.: a‘vad. 





Ihrám Prohibition. This is a state assumed by a pilgrim, prohibiting for him 


(or her) specific acts, such as hunting. perfume. marriage, etc. 





Tina’ Consensus. 





ljtihád Striving to reach a correct conclusion from the available evidence. 


A leader (of a nation, prayer, etc.), or a distinguished Islamic scholar. 





Imam 
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| Term Definition 

iman “Faith or belief. 

Isha | Night. It is usually applied to the fifth daily obligatory prayer. 
snd Chain of narrators of a hadith. 

fe a ge ee m 





Jahannam | Hell. 





| Jahilivvah The era of ignorance (jahl) and disbelief prior to Islam. 





Jamá'ah |A Muslim congregation or community. 





Janübah  |A state of "uncleanliness" arising from ejaculation or intercourse. 
i 
i Janābah is ended with ghusl. 








;Janàzah {A funeral, or a deceased's prepared body. 


1 


! 
‘Jannah The Garden (of paradise). 








‘Jihad | Striving or fighting for Allah's cause. 





Jinn , A creation that Allah (3%) made from fire and smoke, sometimes 
| ‘translated as “demon”. Satan is one of the jinns. 





Jumah | Friday. It also applies to the Friday prayer. 











Junub . A person in a state of jandbah. 





Káfir ' A person who practices kufr. Pl.: kuffar. 








; Khalifah | Successor. It commonly refers to a Muslim ruler who succeeded the 
Prophet ($) in leading the Muslims. Pl.: KAudafa. 


= ee ee 





iKhamr i Alcoholic beverages. 





Khilafah | Successorship. It usually refers to the period of rule of a K/ialifah. 





——LÉ——— — 





Kufr ! Disbelief or rejection of the faith of Islam. 








Sj uos — — — 


Khutbah | Speech or sermon. 


ae ei 





Maghrib | Sunset. It is usually applied to the fourth daily obligatory prayer. 





: Makrüh i An act that is disapproved in Islam. 
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Term Definition 







Mahram |A man closely related to a woman and permanently prohibited from 
marrying her, such as her father, son, brother, uncle, nephew, father-in- 
law, son-in-law, son through nursing, etc. Examples of non-mahrams: 
cousins, step brothers, and brothers-in-law. 














Masjid Place designated for sujitd; mosque. 





Mathhab | Way or approach. It usually refers to one of the four Islamic schools of 
fiqh: the Hanafi, Maliki, Shafi't, and Hanbali. "| 





Minbar Steps mounted by an íméimn in a masjid for delivering a khutbah. 





Muhájir |A migrator — a person who undertakes hijrah. Pl: mudidjirin or 
muhájirin. 1t usually refers to those who migrated to Madinah. 








Mujahid |A person who performs jihad. Pl.: mujahidün or mujahidin. 





















Munkar — |Disapproved; rejected. 





Musallá |A place designated for prayer. 








A collection of “suhuf* or sheets. Most commonly, it refers to a book 
that contains the Quranic text. 


Mushaf 








Mushrik |A person who practices shirk. Pl.: mushrikin or mushrikin. 








Extra, voluntary, or supererogatory deeds. 


Allah's decree and measure. 
The direction of al-Ka'bah in Makkah. 
Literally means standing. It usually refers to the night prayer. 


Holy. A qudsi hadith is quoted by the Prophet (&&) from Allah. 














Qiblah 





Qiyam 














Rakah A full prayer unit, containing one ruki. Pl.: rak'āt. 





Ribā Usury or interest. 





Rukit The act of bowing in the prayer. 





Sadaqah | Charity. 


The Prophet's companions; singular: saldbr. 








Sahàbah 








Arabic Terminology 102 At-Tabükiyyah 























| Term Definition 

Sahih i True or authentic. 

Salaf The early righteous pioncers and scholars of Islàm. 

Salah Prayer. 

Salam Peace. It also means the greeting with peace (as-salamu ‘alaykum). 





Sanad 


Same as isnád. 





Shahādah | Testimony; it is mostly applied to the testimony of Islám: “There is no 
| | true god but Allah, and Muhammad is Allàh's Messenger." Also, it is 
| often applied to martyrdom for Allah’s (3%) cause. 








Shahid A person martyred for Allah's cause. Fem.: shahidah, PI.: shuhadã. 





; Sham ‚The Middle-Eastern area of Palestine, Jordan, Syria, and Lebanon. 





É 


Shar or | The Islamic Law. ""Shar'i" means a legislated or permissible matter in 
Sharíah — ||lslàm. And “ash-Shari” is the Legislator: Allah (8$). 








Shaykh m elderly man. It is commonly used as a title of respect for a man 


| with some level of Islamic knowledge. 





Shaytān — Satan. 





| Shirk | Polytheism or paganism — ascribing divinity to others besides Allah. 


Siwak | A stick from a desert tree used for brushing the teeth. 


1 


| Sivam Fasting. 


i Sujüd The act of prostration in the prayer. 


|Sunnah Way, guidance, or teachings. Most commonly, it refers to the 
| | Prophet's (&&) way and guidance. 














| Sarah | Qur'ánic chapter. 


i aa iter F 
| Tabti Literally, follower. It normally refers to a student of the sahdbah. P1.: 
| Hábi'ün or tabi‘in. 


| xe ` : ; 
| Tafsir Qurünic commentaries and interpretations. 


| Takbir | Saying, “Allāhu Akbar — Allah is the greatest.” 
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Definition 








Tahmid 


Saying, "Là iláha illallah — There is no (true) god except Allah." 








(Also, hamd): saying, "Al-hamdu lillah — Praise be to Allāh.” 








Taqlid 


Taqwa Fearing and revering Allah. 


Imitation, especially without knowledge. 








Tasbih 


Saying, “Subhdan Allah — Exalted is Allah." 


L— cl 








ARREN 


Tashahhud 





Pronouncing the Shahādah. It is mostly applied to the last part of the 
prayer that includes the Shahadah and salah upon the Prophet ($). 











Taslim 


Tawaf 









Saying salam, especially to conclude the prayer. 











Circumambulation around the Ka'bah. 








Tawhid 





Belief that Allah is the only Lord and God who deserves to be 
worshiped, and who possesses the excellent and perfect attributes. 









Tayammum 


[clean dust over the hands (to the wrists) and face. 


A symbolic ablution, in the absence of water, performed by wiping 








Thikr 


‘Ulamg 






Extollment: remembering and mentioning Allah (8$). Pi.: athkar. 








Plural of *"alim". 








Ummah 


Community, nation, or followers. 








‘Umrah 





A minor form of pilgrimage to Makkah that may be performed at any 
time of the year. 
d y 








Wahy 





Revelation or inspiration. 














Obligatory or required. T 























Wajib 

Walt Friend, helper, or guardian. 

Witr Odd number. The entire night prayer is sometimes called witr because 
the total number of its rak‘ar is odd. 

Wudi? Ritual ablution for the prayer, which includes washing the face and 
forearms, wiping over the head, and washing the feet. 

Zakāh 


Obligatory charity. Zakāt ul-Fitr: a charity in the form of food given 
to the needy at the end of Ramadān. 
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Term ‘Definition 
Zina Adultery or fornication. 
! Zuhr ; Noon. It usually refers to the second daily obligatory prayer. 





Arabic Days of the Week, and Islamic Hijri Months 










































































: Weekday ij Arabic Name el 

l "e : Friday ! Al-Jumic'ah 

2 | Saturday As-Sabt 

3 | Sunday Al-Ahad 

4 Monday Al-Ithnayn 

51! Tuesday Ath-Thulatha 

6 Wednesday Al-Arbu@ 

7 | Thursday ji. Al-Khamis 

Lunar Month | l agros Month KJI | 
l! E -ekam RA 7 Rajab E e 
en 

2| $a ar o 8 Sha' bün ox 
3 i: Rabi al-Awwal deb | 9 Mz Ramadan Oxo 
4 | Rabi al-Akhir Je 10 Shawwal age 
5 n Jumáda Ula _ li aoc 11 Thul-Qa dah |] was 
6 i Jumāda Akhirah ARE | 12 Thul-Hijjah R$ 

















Transliteration 


Except for proper nouns, transliterated Arabic terms are italicized. In general, the 
rules of English pronunciation are applicable. The following table includes additional 
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symbols employed in this book to help pronounce the Arabic terms. 


Symbol | Standsfor | English Equivalent Sounds 


() Alif Mostly: Man, sad. 
(long vowel a) | At times: Father, hard, god. 











(3) Waw Root, soup, flute. 
(long vowel u) 





(s) Y@ Seed, lean, piece, receive. 
(long vowel i) 











Es | 


The first consonant vocal sound uttered when 
(¢) Hamzah 3 : 
saying: at, it, oh. 


Th, th (>) Tha Three, moth. | 





No equivalent. Produced in the lower throat, | 
below “h”. It somewhat resembles the “h” A 
“ahem”. 


H, h 
; 5 No equivalent. Produced in the back of the] 
Kh, kh Okna mouth and top of the throat. | 


Th, th (3) Thal There, mother. | 
S. s (0) Sad A deeper s sound. Somewhat close to the “sc 

in “muscle”. | 

Sounds deeper than a “d”. Produced by touching 


(o2) Dad | the tongue to the mouth's roof, with the sides of 
the tongue pressed against the top molars. 





(Q Hë 








(b) Tah Similar but deeper than a "t". 











(by zah A deeper thal, produced by touching the backside 
i of the tongue to the tip of the upper front teeth. 





DRT ee r 
Produced in the bottom of the throat, underneath : 


"h*. 


A gurgling sound produced in the back of the| 
mouth, just above the K/id'. Similar to the “R” in: 
some French accents. 


| Qa | (3) Qaf | Somewhat similar to the "c" in "coffee". 






(p) ‘Ayn 








Gh, gh (2) Ghayn 
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Notable Utterances 


Out of love, appreciation, gratitude and other noble feelings, a Muslim is urged to 
utter the following phrases at the mention of Allāh, His messengers, or other 


righteous individuals. 


| Phrase & Transliteration 


I 





| Subhānahū wa ta álà; 
\Jalla jalàluh; 

'Azza wajal 
| Sallallahu 
' wasallam 


le ; 5 

| Alayhis-salam 

i ‘Alayhas-salam 

| ‘Alayhimas-salam 





ag 
oe 
E 
'alayhi && 
| 9| 
E431 
aa 
AA 
Sez 


Mentioned with 












Meaning 


He is exalted above 
weakness and indignity; 
exalted is His glory; He 
is exalted and glorified. 


May Allàh's peace and 
praise be on him. 


Muhammad or 
another prophet 








Remarkably 

righteous individuals 
(prophets, angels, 
etc.) 


Peace be on him, her, 
both of them, or all of 
them. 





| Alayh as-salám 
| Radiyallahu ‘anhu i 
Radiyallahu 'anhá whe 


Radivallahu ‘anhuma de 
Radiyallahu ‘anhum di Hem orálkok them: 


! Rahimahullà & 
Rahimahallah Bs 
Rahimahumallàáh ts | 


Rahimahumullah p 















May Allah be pleased 


with him, her, both of Sahabah 





May Allah have mercy 
;on him, her, both of 
them, or all of them. 


Past ‘ulam or 
righteous Muslims 
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Index of Arabic Terms 


‘Abd Háhivyah 17 
"Ibadah 16 Ulühiyyah 17 
'Ubüdiyyah 16 "Isyán 3 

"Adi 11 Itlun 4 

Al-Asmá' was-Sifat 16 Khabar 78 

Barra Khalil 77 
Abrar 4 Maysir i] 
Bararah 4 Ma rüf 11 
Barr 4 Miskin 3 
Barr 4 Mubtada 78 . 
Birr 4 Munkar 
Burr 4 Muttaqün 7 

Barzakh 26 Muwuat tilah 75 

Dáàr-ul-Islám 20 Nafs 20 

Dáàr-ul-Kufr 20 Nikah 11 

Faqir 3 Qadr 9 

Fuhsh 3 Rabb 16 
Fahishah 3 Rubübiyyah 16 
Fahsha 3 Riba 11 

Fusiiq 3 Sifah 75 

Hijrah Sifat 75 
Hijri 1 Taklif 67 

Husna 92 ‘Udwan 12 

Ihsan 64 Zulm 11 

Ihtisáb 8 

Hah 17 
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his book is instrumental in explaining the true Methodology 
of adherence to Allah's (38) Book, His Messenger's (&&) 
L Sunnah, and the guidance of the sababah ($). 


True to his distinguished and insightful approach in delving 

`~ into the texts, Ibn-ul-Qayyim (35) starts off by explaining the 
zi qualities of righteousness and piety that are required from every 
" | individual He then proceeds to describe the true meaning of 
l a migration to Allah (88) and His Messenger ($), discussing in the 
4 4 process full submission to the Messenger’s Sunnah as an integral 























requirement of ian. He then goes on to deliberate on the situations 
of true misery and true happiness — both being outcomes of a 
person's performance in this life. 


Toward the end of the book, Ibn-ul-Qayyim stipulates the 
= requirements of the Journey of Migration, presenting along the way 
d important guidelines for sound comprehension of the Qur'an. 


The last chapter features important qualities that must be f 
satisfied in a person to be a worthy companion along the path of | 
migration to Allah (8%) and His Messenger ($). It also emphasizes | 
some vital qualities required in a person who migrates along this 
glorious path — qualities that are crowned by ultimate love and 
devotion to Allah (3&). 


In addition to its valuable methodological coverage, this book 
is very touching in its address to the soul and heart. This is a 
characteristic that is rarely Bev in Tg of other dp Mt 
Allah (38) reward Ibn-ul- ; 
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